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This is an humble attempt to study the similes in Manus¬ 
mrti. First two chapters deal respectively with the field of 
observation of Manu and the peculiarities of construction that 
have appeared in expressing the similes. Chapter three gives 
the translation of relevant passages from the text of Manusmrti 
with the Upamanas arranged according to the Sanskrit Alpha¬ 
betical order. Herein I have clearly stated the Upameya, 
UparnSna, Sadharana Dharma and Upamavacaka in each simile 
along with full notes on the peculiarities of construction found in 
each. Chapter 4 brings together other Alankaras divided into 
two parts viz. (A) Alankaras based on Aupamya and (B) 
Alankaras independent of Aupamya. Although these do not form 
an important part of my study they have been included with a 
view to complete the information, about figures of speech in 
Manusmrti. 

In the translation of the passages from Manusmrti, 

I have followed Buhler. I have used the edition of Manusmrti— 
1929—with the commentary of Kulluka brought out by Pandu- 
rang Javji, Proprietor, Nirnaya Sagar Press, Bombay. 

I have no adequate words to thank my revered Guru Prof. 
H. D. Vclankar under whose guidance and at whose inspiration, 
I have been able to complete this work. But for his words of 
encouragement, I would never have been able to apply myself 
to this work. Sincere thanks arc also due to Prof G. V. 
Devasthali, M.A., Ph.D.—who has kindly written a Foreword to 
this work and to M. M. Dr. V. V. Mirashi, M.A, Ph.D., D.Lit., 
who has spared his valuable time for writing a few words of 
encouragement, which appear at the end of this book. 
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FOREWORD 


It gives me great pleasure to write a ,foreword to this valuable 
work of my gurubandhu Prof. Dr. M. D. Paradkar. The very 
fact that this work has been done under the guidance of Professor 
H. D. VELANKAR is, in my opinion, guarantee enough of its 
high standard and as such should require no foreword at all. 
But when my friend Dr. Paradkar expressed his desire that his 
work should have one and further that I should write it, I found 
it difficult to say ‘no.’ In a way I took it for a privilege and 
gladly undertook the task. 

The present work forms about half of Dr. Paradkar’s Thesis— 
a portion of the other half dealing with Sankaracarya’s work on 
similar lines has appeared in the BombayUniversity Journal, VOL. 
XXVII, Part I, September 1956. Even a cursory perusal of the 
work is enough to give the reader an idea of the scheme followed 
by the author. 

Simile, as is well-known and self-evident, has played 
a very significant part in human language in general and belles 
lettres in particular. Nor is it less important in philosophical 
and such other works. It not.only softens the acidity and tough¬ 
ness of the subject matter by adding some enlivening aspect 
to it, but more often than not serves to make it more appealing 
to the reader and better impressed and ingrained into his head. A 
study of the similes used by an author is again sure to give us a 
probe into his head and heart. For similes as a general rule, spring 
out of the thought material that is very deeply set in one’s 
experience and arc at the same time calculated to call out similar 
experience in the reader. 

Similes may be studied from the point of view of their 
structure also, taking into account each of the four parts thereof, 
or the omission of any one or more of them, or an admixture or 
confusion of divergent constructions, or any deviation—stylistic 
or structural—from the norm. A close observation of all such 
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peculiarities in works belonging to some special field—say religion 
and philosophy—in particular is bound to be interesting no less 
than instructive. Hence it is that scholars of repute—both Indian 
as well as foreign—have directed their energies to a detailed study 
. of, similes and Metaphors in the Rgveda’, and ‘Similes in the 
Various Family Manual as of the Rgveda’. Similes in the Great 
Epic, the Maha-Bharata, ‘Similes in Sanskrit Dramatic Litera¬ 
ture’ and ‘Similes of Kalidasa’ among others have also been 
s studied on similar lines. Dr. Paradkar’s Thesis belongs to this 
category and certainly deserves a place of honour therein. It 
deals in full details and exhaustively not only with the similes 
occuring in the Manu-smrti, but also some other figures cither 

] based on Simile or independent of it-these latter, of course, 

1 forming the main subject of study. 

In one section Dr. Paradkar has put together all the 
Similes (in translation) with his own observations on them. 
As a result of a close study of these, he has arrived at some conclu¬ 
sions regarding (i) the Field of the authors’ observations, and 
(ii) the Peculiarities of Construction, which have been set forth 
by him in two different sections. Aiankaras based on aupamya 
and Alafikaras independent of it have been similarly studied 
(Of course, cursorily) in two parts in the section at the end. The 
number of similes discussed in this work is 228 while the other 
figures discussed are AtiSayokti, Apahnuti, Dipaka, Disfdnta , 
JVidarsana, Rupaka , Kavyalinga and Sara. 

Very wide, indeed, is the field of the author’s observation 
as revealed by the similes in the Manu-smrti. But even more 
interesting than this arc the findings of Dr. Paradkar regarding 
the stylistic and structural peculiarities in that work. Thus though 
as a general rule the Upamana and the Upameya are expected to 
agree in gender, number and case, there are cases where such an 
agreement is found lacking; and with his careful study of all 
such cases. Dr. Paradkar has shown (i) that divergence in gender 
between the Upamana and the Upameya is often the result of an 
added Metaphor (i.e. the Upameya being couched in an expression 
involving a Rupaka) ; (ii) that the use of one Upamana for more 
Upameyas than once often results in disagreement in gender as 
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well as number; and (iii) that case disagreement is due.either to 
grammatical considerations, or to anakoluthic construction or 
to exigencies of metre. 

As regard Sadharana dkarma it is observed that though it is 
generally stated only once, it may be expressed more than once 
(i) when the Simile is expressed in two independent sentences, 
or (ii) when the construction of the Upamana-vakya differs from 
that of the Upameya-vakya or (iii) when the Sadharana dharma is 
not really Sadharana. In cases of the first variety, the common 
property is expressed by means of exact synonyms, or in some 
similar or slightly varying expressions, or positively as well as 
negatively; in the second, the statements of the common property 
further differ in case, tense, mood etc.; while in the third a re¬ 
statement of the common property becomes an absolute necessity 
to make the point of the simile quite clear. 

Similar interest attaches to Dr. Paradkar’s findings regarding 
the statement of the upameya and the upamana, viz., when they are 
stated in restricted expressions, and under what circumstances 
they are elliptic. Cases of similes with one or more of their com¬ 
ponent parts dropped as also similes expressed in a totally irregular 
way have also been subjected to a similar scrutiny in this work; 
and the reader may do well to acquaint himself with the author’s 
findings in connection with all these aspects by going through the 
work itself. 

It may thus be easily seen that Dr. Paradkar has in these 
pages set a good example to young scholars stepping into the 
field of research which they could do well to emulate. Varied 
indeed is the field for Oriental Research and the larger the 
number of young enthusiastic scholars attracted to it the better. 
The present work of Dr. Paradkar will, I hope, prove a mile 
stone for other fellow workers in the field and will, therefore, 
have a hearty welcome from all quarters as it very well deserves. 


G. V. Devasthali 

25-2-1960. 
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FIELD OF OBSERVATION 


1. Similes are used for introducing simplicity and clarity 
of expression. Every author chooses his Upamanas from his 
experience and hence a study of the Upamanas goes a long way 
in determining the powers of observation of the author as they 
(i.c. the Upamanas) reveal things that have caught his fancy. 
From this point of view it is interesting to take a note of the 
Upamanas used by the author of Manusmrti. 

2 . Broadly speaking the Upamas can be divided into 
five categories. Some Upamas are culled from the God-world, 
others arc to be traced to the world of Sacrifice, which was once 
the central theme of ancient Indian thought. Majority of the 
Upamas, however, as is only expected, belong to this mortal 
world of ours. Hence Upamas from the Nature world, Animal- 
world and Human-world have a lion’s share. 

3 . In the God-world, Agni (as a deity) is brought in as 
an Upamana for a king who is advised to be full of luster and 
brilliancy like the former ( 2 ) x . lndra sending showers on earth 
during four months becomes the Upamana for a king who is 
advised to shower gifts on his kingdom at proper times ( 36 ). 
Deva or god once becomes the standard of comparison for the 
householder who does not neglect the three fires, in point of the 
common property of enjoying bliss in the heavenly world ( 108 ) 
and secondly for a husband, even though he be destitute of chara¬ 
cter, devoid of virtues and a seeker of illicit pleasures, in respect 
of the common property i.e. receiving worship in the case of a 
faithful wife ( 109 ). Tama is the Upamana for a king in point of 
impartial behaviour free from likes and dislikes and characterised 
by self-control ( 172 ). Again Tama exercising equal control 
over friends and foes becomes the standard of comparison for a 
king who also is expected to regulate his subjects impartially 

1 . Figures in brackets indicate the serial numbers of the similes in 
chapter 3 . 


2 SIMILIES IN MANUSMRTI 

( 173 ). Mdruta or Wind (as a deity), entering all created beings 
(in the shape of vital airs) and moving everywhere becomes the 
standard of comparison for a king who is expected to enter the 
hearts of his subjects through his spies ( 185 ). Similarly Vdyu 
on which depend the lives of all creatures (janlavah) has rightly 
become the Upamana for the householder on which depend all 
the members of other aSramas (orders of life) for their existence 
( 94 ). Varuna becomes the Upamana for a king in respect of 
binding down the sinners; the former does it with his noose, 
the latter with his sceptre ( 180 ). 

4 . Similes from the Sacrificial world are few and far 
between. By the time Manusmrti was composed, the sacrifice 
had lost its importance which it had during the days of 
Samhita and the Brahmana period, particularly due to the rise 
of Upanisadic thought and of the two antagonistic systems 
namely Jainism and Buddhism. Yet sacrificial similes are 
not totally absent. Thus a Brahmana, learned or not learned, 
is compared to sacrificial fire sanctified or not sanctified in point 
of being a great deity all the same ( 1 ) Kama which grows all 
the more, instead of being extinguished by its enjoyment is 
rightly compared to sacrificial fire (kr^navartman) which also blazes 
merrily and is never extinguished by clarified butter and other 
offerings i.e. havis ( 3 ). Aghamarsana sQkta is compared to the 
Ahamedha sacrifice in point of being efficacious in removing all 
sins ( 20 ). Non-metallic and unbroken vessels (pairas) are likened 
to Camasa-cups in sacrifice as both arc cleaned with water ( 84 ). 
The study of the three vedas has become the Upamana for 
DharmaSastra i.e. its study in point of being the cause of obtain¬ 
ing the heavenly world ( 102 ). 

5 . Looking at the Animal-world, it can be safely said that 
the author is a very careful observer of the habits of animals, 
birds and insects. Here the cow often occurs as an Upamana. 

6 . Thus the cow belonging to others occurs as an Upamana 
for others’ wives in respect of the inability of the begetter in 
obtaining the progeny ( 73 ). The cow is also chosen as an Upa- 
mana for unrighteousness ( adharma ) in point of being fruitful 
to a person not at once but after an amount of time. If the word 
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gouhi is here understood as a milch cow or a full-grown bull , as 
does Kulluka, the Upama would be based on Vaidharmya 
( 74 )- A blind cow is chosen as the Upamana for Sarhbhojani- 
daksina as both remain confined to the place where they exist 
without making progress (75), and a cow in mire rightly becomes 
the standard of comparison for the kingdom of a monarch where 
a Sudra explains the law, in respect of sinking or perishing (76). 
Once an ignorant person accepting even a small gift is said to 
sink (perish) like a cow in the deep mire (78). A cow in case of 
another cow is compared in point of fruitlessncss of acts for spiri¬ 
tual advantage performed by a brahmin who has not studied 
the Vedas (77). 

7. She-goats (9), ewes (18), mares (21) , female camels (46) and 
bujfallo-cows (162) belonging to others occur asUpamanas for others’ 
wives in respect of the inability of the begetter in obtaining the 
progeny. A serpent with its slough occurs as the Upamana 
twice. Once the twice-born respecting the three Vyahj-tis a 
thousand times and hence being free from sin (23) and secondly 
the man who confesses his guilt and hence is free from demerit 
(24) is compared to a serpent freed from its slough. The bull 
occurs as the secondary Upamana for aksetrin for which see under 
seed (bija) in Sec. 20 no. 149 below. As a tortoise hides its limbs, 
so is a king advised to secure the members of his government from 
treachery (56). Vaidharmyena Upama occurs when a person 
who does not cat meat by disregarding rules is compared with 
a ptiaca who cats it (133). The ants gradually raising an ant¬ 
hill supply a very appropriate Upamana for a person slowly 
accumulating spiritual merit (134). The lives of living creatures 
are brought in comparison with the vital airs of kings and tormen¬ 
ting the body which puts an end to the lives of the former serves 
as the Upamana for oppressing the kingdom which also destroys 
the vital airs i.e. lives of the latter (140). A king is said to be on 
par with a heron in point of planning the undertakings (144), 
with a wolf in respect of snatching the prey (193) with a hare 
in point of doubling in retreat (202) and with a lion in respect 
of showing valour (216). 

8. The Brahmana who with a downcast look and cruel 
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disposition, is dishonest, falsely gentle and intent upon attaining 
his own ends is compared to a heron in point of behavi¬ 
our (145 and 145A). Similarly, the Brahmana who is a hypo¬ 
crite, a deceiver, a detractor of merits, is ever covetous, intent 
on doing injury, and is one who displays the flag of virtue is 
likened to a cat in respect of behaviour (148). If the king were 
not to inflict punishment on those who deserve it, the weaker 
ones would be roasted by the strong like fish on spike or like 
weaker fish devoured by the strong fish in water (158). 
Fish with bones occur as the subsidiary Upamana with the blind 
man for which see Sec. 13 no. 11 below. A trussed up deer ( carna - 
maya mrga) (167) and the wooden elephant (kafthamaya hastin) 
(228) aptly become the standards of comparison for a brahmin 
who does not study, in respect of ‘the want of substantiality.’ 
The dear occurs as a subsidiary Upamana for duties (of a king) 
for which see Sec. 13 no. 22 below. As enemies do not hurt 
animals (mrga) sheltered by caves or fortresses, so the foes do not 
harm the king who has taken refuge in his fort (169). The 
king who is advised to (gradually) accept taxes little by little 
i.c. very moderately, from his kingdom is properly compared once 
with a calf (178), secondly with a leech (189) and thirdly with 
a bee (209) accepting their food bit by bit. The bird (Muni) 
leaving the tree (orksa) occurs as an Upamana for an ascetic 
leaving his body without any attachment (197). The swan 
(225) and the elephant (vdrana 227) arc chosen as the appro¬ 
priate Upamanas for a woman in respect of a graceful gait. 

9. Casting a glance at the similes in the Human World, 
we find that here also the observation of the poet is very keen 
and covers a wide field. Here Guru , a thief and a Sudra are 
often introduced for comparison. 

10. Thus the Guru becomes the Upamana for the teacher’s 
teacher (62), for superiors, sons of the teacher that are born 
of wives of equal caste and venerable relatives of the teacher (63) 
as well as for a learned and virtuous son of the teacher, the wives 
of the teacher and a-blood relative (sapinda) of the teacher (66) 
in respect of being treated with great reverence. Being highly 
respect-worthy forms the common property between Guru , the 
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Upamana and the teacher’s son imparting instruction, the Upa- 
meya (64). Respectability is mentioned as the common pro¬ 
perty between the Upamana Guru and the Upameya namely 
the teacher’s wives belonging to the same class (65). Guru is 
the Upamana used for a more powerful king who is recommended 
to be served by a weak king whose disloyal subjects as well as 
his foe’s army arc expected to be kept under check by him (67). 
The nijoga being over, the person appointed for it in case of the 
widow has to treat her like a daughter-in-law (223) and the widow 
has to treat him like the father-in-law i.e. gum (68). 

11. A thief {caura) is introduced as an Upamana for a 
driver who kills a man under his chariot, in respect of sin and 
punishment (87) and for a person who sells another man’s 
articles without his consent, in point of the infliction of punish¬ 
ment (88). Similarly a thief {caura) is chosen as the Upamana 
for the person who docs not return a deposit as well as he who 
demands what he never deposited (89), for persons appointed 
to guard provinces and vassals who remain neutral in attacks 
by robbers and the like (90) as well as for those individuals who 
receive stolen goods and those who offer fire, food, arms and shel¬ 
ter to thieves (91), in respect of punishment. A Brahmana 
seeking to obtain wealth by teaching or sacrificing for a thief is 
deservedly compared to a thief (stena) himself, as both become 
sharers of sin (92). 

12. Sudra is the Upamana for a Brahmana who does not 
know the form of returning a salutation, in point of being unfit 
for being saluted by a learned man (203). All brahmins who 
are cattle-breeders, traders, mechanics, actors, singers, menial 
servants and usurers are compared with a 3 ddra in point of degra¬ 
dation or low status (204). In one case, the VaiSya and K$a- 
triya or Parthiva who commit adultery with a Brahmana woman 
are compared with a Sudra in respect of severe punishment in 
the form of being burnt in a fire made of dry grass (205). Sudra 
is also offered as the Upamana for that Brahmana who neither 
worships in the morning nor in the evening, in respect of being 
excluded from all duties and sacred rights of a twice-born one 
i.e. divija (206), On one occasion, a &udra begetting on a Brdh - 
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mana female a person excluded from the Aryan fold (bakya), is offered 
as the Upamana for the Bahya himself getting a Bahyatara 
person from a female belonging to the four castes (154). 

13. Gifts given to an ignorant man (10) and a eununch in 
case of women (210) are compared in point of fruitlcssness of 
acts for spiritual advantage performed by an ignorant brahmin 
who has not studied the Vedas. A blind man eating fish with 
bones is used as an Upamana for a liar who speaks falsehoods, in 
point of evil consequences(i 1). Arundhati occurs as a standard 
of comparison for a woman who remains faithful to her 
husband as both are not required to leave the Bhartrloka at any 
stage ^17). A hunter following the track of the wounded deer 
by the drops of its blood is appropriately used as an Upamana 
for a king who follows his duties with the help of inferences (22). 
One's own self becomes the Upamana for a son (26) and the 
latter (son) becomes the standard of comparison for a daughter 
C' 35 ) * n respect of inheritance to wealth. Similarly a legitimate 
(aurasa) son rightly becomes the standard of comparison for 
a son begotten on an appointed female in respect of inheritance 
to property ( 53 )- An Andrya having appearance of an Aryan is 
brought in comparison with a person who does not belong to 
any caste and is born of impure origin, as both can be known 
by their actions (34). A weeder plucking up weeds and preser¬ 
ving the corn is appropriately brought in as an Upamana for 
a king who is expected to destroy his opponents and protect his 
kingdom (54). The wife of the teacher becomes the standard of 
comparison for the sister of the mother, the maternal aunt, the 
mother-in-law and the sister of the father, in respect of receiving 
honour (70) as well as in point of respectability (72). The 
violation of Guru's bed (gurutalpa) is chosen as an Upamana for 
conjugal relation with sisters by the same mother, with maidens 
and females belonging to lowest caste as well as with wives of 
a friend or a son, in respect of pdpdvahatoa (71) ; a wise man who 
should not explain unless he is asked and should not answer if 
asked improperly, even though he knows, is compared with an 
idiot in point of behaviour (93). Slave-girls (dost) are brought 
in comparison with others’ wives as in case of both the begetter 
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does not obtain the offspring (106). The twice-born men (doijati) 
who are constantly sanctified by sacrifices become the Upamana 
for kings constantly sanctified or purified- by checking or control¬ 
ling the wicked and favouring or protecting the good (hi). 

Like a servant ( bhrtaka) waiting for his wages (nirdesa) an ascetic, 
neither desirous of living nor of dying, should wait for his appoin¬ 
ted time (123). 

14. The eldest brother is compared with the father and 
the younger (lit. remaining) brothers are advised to live under 
him (like sons) (128). A king should behave towards his sub¬ 
jects like a father (129). The eldest brother behaving like the 
eldest, is to be respected or honoured like the father (130) 
or the mother (164). As a father protects his own son, so 
is a king asked to protect and provide for a Srotriya or 
learned Brahmana, after having ascertained the ability of the 
latter (131). Like a father protecting his sons, the eldest brother 
is asked to protect or support his younger brothers (129) and 
the latter are also advised to behave towards him like sons (136). 
The eldest brother who, however, does not behave like the eldest 
is to be treated like an ordinary relative (146). The son of a son i.e. 
grandson is brought in as an Upamana for the son of a daughter, 
as both save a person in the next world (139). The mother is 
given as the Upamana for the sister of one’s father and of one’s 
mother as well as of one’s elder sister, in respect of honour to 
be done to them (163). 

15. A dead person ( prela ) is offered-as the Upamana for 
an outcaste (or a patita) in respect of the breaking of a pitcher 
filled with water, indicating his total severence from all relations 
(142). A virtuous wife remaining faithful to the husband after 
the death is said to obtain the heavenly world even without a son 
like the Ancient Celibates (152). A person who foolishly causes 
religious duties to be performed by wives of lower caste, even 
when his wife of the same caste is alive is compared with a brah - 
manacandala i.e. a canddla begotten on a brahmana woman by a Sudra 
in point of being equally despicable (155)- A charioteer who 
tries to control his horses serves as a befitting Upamana for a 
person who is asked to restrain his senses that run riot among 
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sensual objects (171). A oifira i.e. one oj the brahmana guests 
becomes the Upamana for one’s own father in respect of being fed 
at the funeral sacrifice (190). Vaisyas are brought in compari¬ 
son with Sudras as the same mode of purification is common to 
both (*98). In one case, men who have committed crimes and 
have been duly punished arc said to go to heaven like meritorious 
persons (218). 

/• *6* In the Nature-World, as is quite expected in a work 

like Manusmrti which professes to teach rules of conduct and the 
like, Upamanas or standards of comparison like fire, the sun and 
water should figure prominently. 

17. Thus fire very commonly occurs as the Upamana. 
A Brahmana is compared to fire (jvalana ) in point of being free 
from all taints or being naturally pure (according to Buhlcr) 
(4). The same common property with a different emphasis 
is used when Brahmanas not being impure even after being 
engaged in evil pursuits arc compared to fire (pavaka ) which is 
also not soiled though found in creamation grounds (5). Fire 
(vahni ) burning the fuel with its lustre becomes the standard- of 
comparison for a knower of Vedas destroying all sin by (the 
fire of) his knowledge (6). Similarly fire burning trees ( druma ) 
even though wet, becomes a befitting Upamana for a Vedajna 
burning all taint of his soul arising out of evil deeds (7). An 
ignorant vipra is compared with tpjagni i.e. fire made of grass in 
point of dying out soon i.e. becoming useless (97). 

18. The sun (dditya ) once becomes the Upamana for a 
king in point of dazzling the eyes and the mind (by this lustre). 
(27) and secondly (this time sahasramsu) for the Universal Egg 
in respect of brilliancy ( prabhd ) (29). The sun (dditya) sucking 
up water (toya ) with its rays becomes a standard of comparison 
for a king who is advised to elicit taxes from his kingdom (28). 

19. Water has become the standard of comparison several 
times. It has already occurred with the sun and its rays in Sec. 18 
above. In point of being free from taints or being pure by 
nature (according to Buhler) it i.e. water ( ambu ) becomes the 
Upamana for Brahmanas (40). Water (udaka ) trickling out 
of the foot of a skin serves as an appropriate Upamana for the 
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Prajfia or intelligence of a person which also slips away due to 
the misbehaviour of even one of his senses (39). The fame of 
a king who behaves in the right manner spreading in the world 
rightly compared to a diop of oil spreading in water (ambahs ) ( 99 ) 
and that very fame diminishing in the world on account of his 
improper behaviour is likened to a drop of ghee going down in 
water (ambhas) (81). Once it occurs along with nara where a 
man digging the giound with a spade and obtaining water (van) is 
brought in as an Upamana for an obedient Brahmacarin obtain¬ 
ing Vidya from his teacher by service (120). 

20. Aparapaksa and PUrvapaksa occur as the Upamana 
for the Aparahnna and Purvahnna as in both the former excels 
the latter and hence is preferable to it for a Sraddha (12). Amrta 
and visa are brought in comparison with insult (13) and honour 
(191) respectively, as a Brahmana is expected to long for the 
former and turn away from the latter. A stone-boat ( asmaplava) 
in water (ambhasi ) once occurs as an Upamana for a Brahmana 
who neither performs austerities, nor studies Vedas and yet 
longs for a gift, as both ultimately sink or perish (19)- Secondly 
the stone-boat ( aupala-plave ) which drowns a man trying to cross 
with its help, becomes the appropriate Upamana for the ignorant 
receiver of a gift who is responsible for the spiritual fall of an 
ignorant giver (143). The sky (akdsa ) which is not tainted by 
mud serves as an Upamana for a person who is not tainted by 
sin even if he, in life’s peril, accepts food from any person whatso¬ 
ever (25). A Brahmana accepting out of greed a gift, great or 
small, is likened to an unbaked clay-vessel ( dmapdlra ) in water, 
as both quickly perish (33). The arrow ( isu ) and the wound 
serve as a double Upamana for bija and paraparigraha i.e. another’s 
wife where the bijaksepa of a man upon another’s wife after the 
bijakfepa of the legitimate husband is declared to be as useless 
as the throwing of an arrow at the wound of a deer which is already 
wounded (37). Subsisting on begged food on the part of a stu¬ 
dent is compared with fasting (upavdsa ) in point of bringing equal 
merit to the person who performs or undertakes it (45). Vidya 
which should not be bestowed on a pupil without merit or money 
is aptly compared to a good seed , {subham bija ) which should not 


10 


SIMILIES IN MANUSMRTI 


be sown on a barren soil (usara) (47). The son of an Ary a by 
an Aryan woman being worthy of all sacraments is compared 
to a good seed {subija) in a good soil (suksetra ) prospering extremely 
well in the form of a sprout (219). In one place the giver of 
sacrificial food to an ignorant Vipra is aptly likened to a sower 
(vaptr ) sowing seed on a barren soil ( irina), as the activity of both 
yields no reward (151). Once the bija of an aksetrin (one having 
no wife) sown on another’s wife is compared to the dropped 
seed or bija of a bull (arsabham bija) sown on cows belonging to 
others, in point of being fruitless to the sower (149). The 
corporeal beings resuming (in new births) their respective kinds 
of action (prescribed by the creator) are compared to seasons 
obtaining their respective characteristics of their own accord at 
the change of each season (49). Dead body is said to resemble 
a log of wood (55) and a clod of clay (176) in point of being aban¬ 
doned as useless. A clod of clay (losta ) dissolving in a great lake 
( mahdhrda ) is used as an Upamana for evil deeds melting under 
the influence of the triple Veda (161). 

21. Houses cursed by female relations call comparison 
to houses affected by krtyd in respect of the common property 
i.e. bringing about ruin (58). Silken cloth (ksauma) is used as 
an Upamana for conch-shells, horns, bones and ivory on account 
of the common property of being purified by a mixture of cow’s 
urine and water (60). The earth ( gauh ) which yields its product 
only after a good deal of work upon it is brought in as the stan¬ 
dard of comparison for unrighteousness which also produces its 
fruit after an amount of time and not at once (79). The earth 
( dhara ) also becomes the Upamana for a king in point of support¬ 
ing all creatures equally ^112). In one case, land (bhumi) has 
become the Upamana for water, carnal enjoyment of women, 
jewels in water as well as those made of stones as false evidence 
or speech in case of all these leads to the same disastrous conse¬ 
quences (156). A planet (graha ) standing supreme among stars 
(naksatra ) is brought in comparison with the supervisor (sarva- 
rthacinlaka) appointed by a king lording over the subordinate (80). 

All created beings are shown to resemble the wheel in being turned a 

round and round continuously by the Lord (82). Skins and 
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objects made of split cane are compared to clothes (caila ) (86) 
and vegetables, roots and fruits are likened to grain (114) m 
point of being cleansed with water etc. The moon giving delight 
to men is given as the Upamana for a king giving delight to his 
subjects (83). The sevenfold kingdom is shown to resemble the 
triple stajf of an ascetic as in case of both no single part is more 
important than the other, all being equally important (ioi). 
An ignorant householder (of course a Brahmana) accepting 
gold, land, cow, etc. stands on par with a piece of wood ( ddru ) 
which is reduced to ashes (by contact with fire) and so turns 
out to be useless (105). A tree ( druma ) that is being watered well 
(sicyamdna) becomes the Upamana for the nation of a king 
protected by him in point of growth and prosperity (194). A 
tree becomes the subsidiary Upamana with fire which can be 
seen under fire see Sec. 17 above. A tree {vrksa ) leaving the bank 
of a river as well as a bird (iakuni) leaving the tree (196) are 
offered as the standards of comparison for an ascetic leaving his 
body and becoming free from attachment. Impurities of metallic 
ores (dhatu) which are burnt on account of being melted in a 
blast become the standard of comparison for taints of the senses 
or organs which also are destroyed through the control of 
breath (113). 

22. Rivers, small and great ( nadinaddh ) finding a resting 
place in the ocean {sdgara) supply the Upamana for all members 
of other orders of life ( airamas) finding protection in a house¬ 
holder (119). A river {nimnaga) united with the ocean (samudra) 
is the standard of comparison fora wife united with her husband, 
as in case of both the former assumes the qualities of the latter 
(212). Rivers (sindhavah ) running towards the ocean (samudra ) 
again become the Upamana for the subjects turning towards i.e. 
following that king who subdues his passions and decides the 
affairs according to law (213). Killing a brahmana becomes the 
Upamana for falsely attributing a high birth to oneself, giving 
information to king (regarding a crime) and falsely accusing 
a teacher (153) while stealing gold is chosen as the Upamana for 
stealing a deposit, a horse, silver, land, men, diamonds and gems 
(175). In one place voluntary neglect of sacred fires on the part 
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of an Agnihotrin is said to resemble the killing of a warrior (192), 
while in another, forgetting the Veda, reviling the Vedas, giving 
a false witness, slaying a friend, eating forbidden food and 
swallowing substances unfit for food are declared to be on par 
with drinking wine (221). In all these cases the common pro¬ 
perty is the same namely papavahalva. 



PECULIARITIES OF CONSTRUCTION 
OF THE SIMILIES 

Manusmrti is primarily a work on Dharmaiastra. Hence 
the author is not much interested in expressing his similes in the 
usual form accepted in Poetics. Consequently peculiarities of 
construction figure prominently in the work. 

i. Majority of the Upamas contain single Upamanas. 
These are 176 in number. Out of these seven are Malopamas. 
In 46 Upamas, a double Upamana is present. Among these 
instances of Malopama are 3. Some Upamas contain a triple 
Upamana also. These are 5 in number. In No. 61 vahm, 
edhas and tejas arc given as the Upamanas for vedavit, papa and 
jddndgni respectively. The sadharana dharma is dahana. For 
the disagreement in gender and the sadharana dharma with slight 
variation see sections 4 and 10 respectively. In No. 22, asripala, 
mrgayu and mrga are the standards of comparison for anumBna, 
njpati and dharma respectively. Here the sadharana dharma is 
padanayana. For the twice mention of sadharana dharma see 
section 10 and for the sdmdnya-viiesa-bhdva between the Upameya 
and the Upamana see section 15 below. In No. 54 nrfra, pari- 
panthin and rdf fra are compared to nirdata, kaksa and dhanya 
respectively in respect of uddhrtya rakfanam, which is the sadha¬ 
rana dharma. For the disagreement in gender and number see 
section 3 below. In 151, vaptd, bija and Irina are brought in 
correspondence with data , havis and anrea vipra respectively in 
point of na labhate phalam which is the common property, For 
the disagreement in case refer to section 7. In No. 154, bdhya , 
cdturvarnya and bdhyatara arc likened to Sudra, brdhmani and bdhya 
in respect of prasuyaU which is the sadharana dharma. For the 
disagreement in gender see section 4 below. No. 28 is the soli¬ 
tary instance of Upama containing a quadruple Upamana. 
Here dditya, toya , rahnin and samudra {lupta) are brought in as 

1. Figures indicate the serial numbers of the similes in chapter 3. 
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I standards of comparison for nrpa, kara (tax), adhikarin (lupta) 
and rostra respectively. The sddhdrana dharma is harana or accept¬ 
ance. For the disagreement in gender see section 4 below. 
For the restrictive adjective in the Upamana-vakya see section 
14 below. For the lopa in both the Vakyas in this Upama see 
section 16 below. 

2. The words expressive of Upama are generally yalha- 
lalhd and ioa. In No. 5 evam is used for expressing Upama and 
the antecedent yathd is dropped. This antecedent is dropped 
in No. 149 also and tatha is used. In No. 11 iva is irregularly 
used for yatha . In Nos. 57 and 197 two pairs of Upamanas 
namely vrksa and nadikula as well as iakuni and vtksa are given for 
the double Upameya yati and his deha. As this is done with two 
different setcnccs, yathd is repeated twice. In the irregularly 
expressed Upam^ where carmamaya mrga (167) and kasthamaya 
hastin (228) are brought in comparison to anadhiydna vipra, the 
poet being influenced by the word ‘ te ’ in *d* uses yaJca instead of 
tatha for emphasizing the Upameya. When the usual order 
of the Upamana and Upameya is inverted, tatha, which should 
be mentioned with the Upameya is generally dropped. This 
happens in Nos. 53,67, 123, 152 and 217 in view of the Upameya- 
vakya preceding the Upamana-vakya. At times iva, the Upama- 
vacaka comes after the adjective of the Upamana as in No. 34 
where iva comes after the adjective dryarupa of the Upamana 

'nara which is to be taken twice i.e. both with the Upameya- 
vakya and the Upamana-vakya. This happens in No. 58 also 
where iva comes after the adjective krlyahatani of the Upamana 
gehdni which is to be supplied from the first line of the verse. 

3. Disagreement in either of the two namely gender or 
number or in both is very common in Manusmrti. There is 
disagreement in gender as well as number between te i.e. viprah 
and ambu t4°)> anumdnena and asihpdtaih (22), kaksam and 
paripanthinah (54), savarnah guruyofitah and guru (65), 
pdpdnam nigrahena and sddhundm sahgrahena with ijyabhih (in), 
prakaranika (grhastha ) and puttika/i (134), sadhvi stri and brahma- 
edrinah (152) abjesu asmamayesu ratnefu and bhumi (156) and 
prajdh and priyadvesyau (173). 
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4. Disagreement in gender obtains between the subordinate 
Upameya jhdndgnind, and the corresponding Upamana Ujasd in 
N0.6, on account of the Rupaka jhdndgnind , which otherwise would 
have been jMnena. This kind of disagreement (i.c. in gender) is 
also very common in Manusmrti. Thus it exists between anreah 
viprah and srautasmdrta karman {lupta) with ddnam and ajhah res¬ 
pectively (10), aivamedha and aghamarsanam suktam (20) enas and 
tvac (23), adharma and tvac (24) jivitalyayamdpannahi and papam 
and dkdsam and pahka respectively (25), kara and toyam as well 
as 1as tram and samudra {lupta) (28) haimam andam and sahasrdthhi 
{2(j) l lobhdtpraligrahakrtvipra and ambhasi amapdiram (33), bijam and 

paraparigraha with isu and kham respectively (37), prajha and 
indriyam with udakam and drtipada respectively (39), bhaiksena vrlti 
and upavdsa{^) y vidyd and Subham bijdm (47), {yateh ) deha and 
{nadi-) kulam (57) ,jdmisdpa and krlya (58), adharma and gauh 
[cow ^74), earth (79)], rdstram and pahke gauh (76), anrea vipra 
and frauta-mdrta karman {lupta) with^auA and gauh (77) te sarve i.e. 
rdjapurusdh and naksatrani (80), nrpateh yasas and loka with ghrla- 
bindu and ambhas (81) as well as tailabindu and ambhas respectively 
(99) prakjtayah (subjects) and mdnavdh (83), ataijasdni nirvrandni 
pdtrdni and camasdh (84), saptdhgam rajyam and tridandah (ioi), 
rdjan and dhara (112) indriyani and dhdlavah (L13), gurugald 
vidyd and vdri (120), duhitd and putra (135), cdturvarnya and 
brdhmani where cdturvarnya is used for want of a suitable feminine 
form (154), indriyani and vdjinah (171), kardh (tax) and adyam 
(178, 189 and 209) kdmakdratah agmndmapavedha and virahalyd 
(192), rdstram and sicyamana druma (194) bautasmarla karman 
{lupta) and stri (210) drydydm and suksetre (219). 

5. Disagreement in number only is found in te i.e. viprah 
and jvalana i.e. agni (4), dosam and druman (7), pitarah and vdyu 
(183) and ubhau i.e. vaiiyapdrthivau and sudra (205). 

6. Comparison of many Upameyas with a single Upama¬ 
na results in disagreement in either number or gender or in both. 
Disagreement in number exists between beyamsah, dry ah guru- 
putrah, guroh svabdndhavdh and guru (63), carmani vaidalani with 
cailam (86), raksadhikrtah {narah) sdmantah and caura (90), 
agnidah , bhaktadah, fastravakafadahi, samnidhatarah and caura -{q i), 
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and sdkdrti, muldni , phalani and dhdnyam (114). At times such 
a comparison results in disagreement in gender also as is seen 
in No. 153 where all the Upameyas namely samutkar$e anrtam, 
rajagami paisunam and gurok alikanubandhah differ in gender from 
the Upamana brahmahatyd. In No. 156, strinam bhogah and maithu- 
nam in gender from bhumi , the Upamana. The same happens 
in No. 221 where the Upameyas namely brahmojjhata, suhrdvadhah 
and garhitdnddyayoh jagdhih differ from the Upamana surapdnam. 
This way of comparing many Upameyas with a single Upamana 
has once given rise to disagreement in gender as well as in 
number as is seen between one of the Upameyas namely abjesu 
aJmamayesu ratnesu and the Upamana bhumi (156). 

7. Disagreement in case is also conspicuous by its pre¬ 
sence. In No. 78, the correspondence of case between svalpaka 
pratigraha, and pahka cannot be maintained on account of the 
two meanings, primary, and secondary of sidati which is the 
sddhdrana dharma. Its secondary meaning (going with pratigraha) 
namely failure requires the instrumental while the primary mean¬ 
ing (going with pahka) stands in need of the locative. In No. 83, 
the Upameya yasmin is in the locative and the Upamana candrarr 
is in the accusative due to the correspondence of the expression 
candram drslva in the Upamana-vakya withjarmw in the Upameya 
vakya, which ultimately means yam drslva. No. 143 is an irregu¬ 
larly expressed Upama where ignorant ddtd and ignorant 
praticchaka arc compared to udake taran (nara) and aupala plava. 
Disagreement in case exists between the Upameya praticchaka 
which is in the nominative and the corresponding Upamana 
aupala plava which is in the instrumental. This is due 
to the fact that the double Upameya is expressed with a dvandva 
in ddtrpraliccakau. For the suggestion contained in the Upama 
sec section 14. In No. 151 anree ( caturthi) havirdana is compared 
to trine ( saptami) bijavapana. Here the disagreement is due to 
the roots connected with the two namely da and tap which govern 
the dative and the locative respectively. 

8. Change in construction of the Upamana-vakya and 
the Upameya-vakya inevitably results in disagreement in case 
between the Upameya and the Upamana. In No. 173, yama 
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controlling priyaa've.yau is brought in comparison with the king 
or idjan who is advised to control his subjects i.c. projah. Here 
Tama, the Upamana is in the nominative and rajan the Upameya 
is in the instrumental. Similarly in Nos. 178, 189 and 209 valsa 
and adya, vdryokas and adya and fafpada and adya are brought in 
comparison with rajan and Kara (tax) in point of alpddana or alpa- 
grahana. Here also the Upamanas namely valsa, vdryokas and satpada 
are in the nominative while the Upameya rajan is in the instru¬ 
mental. Disagreement also obtains between karah which is 
in the nominative and the corresponding Upamana ddyam which 
is put in the accusative case. The same is true of No. 185 where 
marula is brought in comparison with rajan in point of praoisya 
samedra, which is the sddhdrana dlarma. Here also the Upamana 
marula is in the nominative while the Upameya rajan is in the 
instrumental. In all these cases, the Upameya-vakya is in the 
passive construction and the Upamana-vakya in the active. 
No. 180 offers a case opposite to this putting the Upamana- 
vakya in the passive and the Upameya-vakya in the active. 
Here rajan is compared to Varuria in point of pdpdndm nigraha. 
Because of the construction referred to above, the Upamana 
Varuna here is put in the instrumental and the Upameya rajan 
in the nominative. 

9. This leads us to disagreement in respect of both case 
and gender. In No. 23, dvija and enas arc compared to ahi and 
taac in point of vimucyate, which is the sddhdrana dharma ; enas 
is neuter and tvac is feminine. Here enasah is put in the ablative 
and tvacd in the instrumental. This is due to the consideration of 
metre as tvacah, would have disturbed it by causing one letter 
more. It is also possible to regard the Sandhi Ivacevahi/i as 
an irregular Sandhi of tvacah iva—tvacd iva and then double 
Sandhi tvaceva. No. 39 gives a case exactly opposite to this. 
Here slipping of prajda due to the misbehaviour of one indriya 
is compared to the trickling of udaka from drtipada or foot of a 
skin. Here the Upamana tena (indriyena ) is put in the instru¬ 
mental and the Upameya drleh pdddt in the ablative, since the 
root ksar is used with both the instrumental and the ablative. 
In No. 112 the prakaranika rajan is compared with dhard in point 
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of equally supporting the people ( dharana ). Hem dhara, the 
Upamana is put in the nominative while being influenced >y 
the word vralam (of the king) in ‘d* the Taddhita pdrthivam 
becomes an adjective Here biblralah naturally refers to rdjW 
(to be supplied) which thus is put in the genitive. The word 
bibhratah is really the short form of the expression 'yah {raja) 
bibharli tasya'. For the anakoluthic construction here see section 
23 below. In No. 219, sublja springing up in sukselra is brought 
in comparison with the son of an Aryan born by an Arya. Here 
disagreement in ease and gender obtains between the Upameya 
(drydl) masculine and the corresponding Upamana subijam 
(neuter), as the former is in the ablative while the latter ism 
the nominative. This is due to the sddhdrana dharma not being 
really sddhdrana. For this sec section 12 below. 

io. When the Upama is expressed with the help ol two 
independent sentences, the sddhdrana dharma is repeated twice. 
Exact repetition of this dharma takes place in Nos. 1,7, 10, 12, 
so, 22, 28, 36, 37. 77, '=°> ' 4 °. ' 5 ' a " d 2I0 ' 1,1 Malopamfc 
generally the sadlmana dhama between the Upameya and the 
Upamanas is the same. There is only the following excepuon. 
In Nos. 144, 193, 202 and 216, rajan is compared to baka (heron), 
vrka (wolf), SaSa (hare) and sithha (lion) respectively. Here the 
sddhdrana dharma is different in case of each Upamana. It 
is arthacintana in case of baka , avalumpana in the case of v]ka, 
vinispalana in case of saia and pardkrama in that of simha. Some¬ 
times the repetition of this sddhdrana dharma is undertaken with 
only a slight variation. In No. 6 , dahali is the sddhdrana dharma 
which is mentioned once with the upasarga nir (going with the 
Upamana) and secondly without it (going with the Upameya). 
In No. 94 the sddhdrana dharma namely dkilya varlante occurs 
with the upasarga sam while going with the Upamana and without 
it, while going with the Upameya. Similarly in No. 169 the 
sddhdrana dharma i.e. na hirhsanli is repeated twice once with the 
upasarga upa and secondly without it. At times the sddhdrana 
dharma is expressed twice but by two synonyms. This happens 
in No. 161 where the sddhdrana dharma is expressed once by the 
word vinasyati and second by majjali which ultimately mean the 
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same thing. Sometimes the sddhdrana dharma is expressed in 
both ways negative and positive in order to lend force to the 
expression. Thus in No. 3, not being satisfied with a negative 
expression namely r.a sdmyali going with the Upamcya kdma and 
their upabhoga, the poet expresses the same idea in a positive* 
manner with the word abhivardhaU going with the Upamana 
kisnaoartman and havis. In No. 5, however, the poet uses na 
dtisyali, a negative expression going with the Upamana pdvaka 
and chooses pujyah, a positive one with the Upamcya. Here 
the latter being brdhmandh, the positive and emphatic expression 
in its case can be attributed to the fact that the poet was a cham¬ 
pion of Brahmanism. 

11 . When the construction of the Upamana-vakya differs 
from that of the Upameya-vakya the mention of the sddhdrana 
dharma twice in two different expressions becomes necessary. 
Thus the Upamanavakya is put in the active construction and 
the Upameya-vakya in the passive and hence the sadharana dharma 
is mentioned twice in Nos. 173 , 178 ( 189 , 209 ), 180 and 185 . In 
No. 173 the sadharana dharma is expressed twice but with synony¬ 
mous expressions namely niyacchali with the Upamana and 
niyanlavyahi with the Upamcya. In Nos. 178 (189 & 209 ), the 
dharma takes two different forms according to the nature of the 
associate. With kara (tax), the Upameya it is alpagrahana {alpo 
grhliavyah) and with adya, the Upamana it is apadana (alpant 
alpam adanti). In No. 185 , the sadharana dharma is mentioned 
twice with a variation. With Mdrula the Upamana it is praviiya 
samedra while with rdjan, the Upamcya it is merely firaveia or 
provestavyam. In No. 180 , however, the poet has preferred to put 
the Upamana-vakya in passive construction and the-Upameya- 
vakya in the active. Here the sadharana dharma is expressed with 
different yet synonymous expressions namely baddhdh going with 
the Upamana Varuna and nigrhnlydt going with the Upameya rdjan. 
In all these cases, an advice is given to rdjan in the Upameya- 
vakya and hence the words expressive of common property 
{sadharana dharma) going with it (the Upameya) are put in the 
potential namely niyantauydh in No. 173 , al P o alpo grhliavyah in Nos. 
178 , ( 189 , 209 ), praveltavyam in No. 185 and nigrhnlydt in No. 180 . 
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The dharma with the Upamana is in the present tense. Thus all 
these arc cases of disagreement in mood or vidhi. For the 
difference in case owing to change of construction sec sec. 8. 

12 . At times the sadharana dharma is not really sadharana 
dharma but is similar and hence it has to be expressed with two 
different words altogether. This happens in No. 219 , where a 
son born of an Arya from an Arya is compared to subija born in 
sukfetra. Here the sddhdrana dharma takes two different forms 
namely samskdramarhati with the Upameya and sampadyate with 
the Upamana. For the difference in case and gender see sec. 9 
above and for restrictive expression see sec. 13 below. No. 47 
offers an example where the choice of passive construction on the 
part of the poet has created a difficulty in expressing the sadharana 
dharma which is not really sadharana. Here oidyd is the Upameya 
and Subham blja, the Upamana. The sadharana dharma is con¬ 
ceived as dropping or employing which should have been expressed 
in two different ways according to the nature of the associate as in 
No. 219 above. With oidyd it is vaktavyd and with blja it is vapta- 
vyam. The poet had to choose the former instead of using a com¬ 
mon expression on account of the passive construction. This has 
given rise to lihgabheda also for which see sec. 4 above. No. 172 
offers a different case altogether as PadanidarSana contained in 
yamya vrtti forms the sddhdrana dharma of the comparison of the 
nrpa or rajan with yama. 

13 . Sometimes the Upamana is conditioned by a restrictive 
attribute or expression in order to bring it in correspondence with 
the Upameya. In No. 33 , the Upameya is a brdhmana who peri¬ 
shes on account of coveting gifts. Here the Upamana dmapdtra 
is restricted by the attribute ambhasi in order to make it suitable 
to the context of vindsa, as dmalva by itself does not lead to destruc¬ 
tion. In the Upamana, ama corresponds to lobbatpratigraha in 
the Upameya but there is nothing corresponding to ambhasi in 
the Upameya. Similarly in Nos. 75 and 76 the Upamana gauh 
is restricted by the attributes andhd and pahke respectively. In the 
former this is undertaken to suggest the similiarity of andhdtva 
of gauh with the sambhojanltva of daksina, the Upameya; so that 
tkatraivaste stands to reason in case of both. In the latter, pahke 
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the adjective of the Upamana gauh makes it correspond with 
rdstram of a king in which a sudra explains the law, in point of the 
sadharana dharma sidali. I n No. 131 , the second Upamana namely 
putra for the Upameya irolriya is restricted by the word aurasa in 
order to support sarvatah samrakfana , the sadharana dharma. In No. 
158 , if the reading jale matsyanivahiriisyuh is accepted, jale becomes 
a restrictive attribute of the Upamana employed for making it 
suitable as an Upamana for durabalah, the Upameya in point of 
dhimsana to sadharana dharma. In No. 219 , su in the double 
Upamana subija and sukselra is employed in order that it may 
correspond with the double Upameya drya and dryd. No. 185 
offers an example where a word belonging only to the Upameya is 
used in order to bring out its correspondence with the Upamana. 
Here rdjan is compared to mdruta in point of pravisya samedra; but 
nothing corresponding to edraih (in case of the former) is used in 
the Upamana; as car ah belong to the Upameya rdjan only and 
make it correspond to mdruta. In No. 97 , however, the restrictive 
adjective anadhiydna of the Upameya brdhmana corresponds to 
trna which is compared with the Upamana trndgni, which means 
trnakrla agni. Here the sadharana dharma is na iamyati , as both of 
them do not function for long. 

14 . At times restrictive words used in the Upamana sug¬ 
gest a corresponding restriction in the Upameya. In No. 7 , the 
adjective drdrdn of the Upamana namely drumdn suggests a 
corresponding adjective such as dustaram or dirgham in case of the 
Upameya viz. karmajam dojam as is indicated by the word api 
in drdranapi drumdn. Similarly the adjective jdlabala of the 
Upamana vahni suggests the arthajfidna of the Vedas in case of 
Vcdajna , the Upameya. Really the arthajndna corresponds to the 
strength of fire. Ultimately the meaning is that just as strong fire 
bums even wet trees so a learned brahmin destroys even great 
sins, evils or misfortunes. In No. 21 , the adjective kraturdt used 
of the Upamana asvamedha indicates a similar adjective suktardt 
of the Upameya aghamarsana sQkta. In No. 28 , astau rndsdn 
serves a restrictive adjunct in case of the Upamana adilya drawing 
up water with rays. This suggests a corresponding restriction in 
the drawing of the taxes (katas) by the nrpa gradually on appro- 
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priate occassionsand in proper time. For the lopa in the stanza sec 
sec. 16 below. Similarly in No. 36 , varsikdtiscaturo masan restricts 
the Upamana-vakya namely Indra sending showers and suggests 
that the nrpa (Upamcya) should shower gifts on his raslra on 
proper occasions only. In No. 37 , viddhamanuviddhyalah, restricts 
the Upamana ifu which is said to be shot in vain and suggests a 
similar adjective namely kfiptamanuksipalah in case of the Upamcya 
namely the person who sows the seed in another’s wife. In No. 
49 , rluparyaye restricts the double Upamana rlu and rlulinga and 
suggests a corresponding restriction such as srflyantare in case of 
the double Upameya dehinah and karmani. Here rlus obtaining 
their distinctive marks i.c. rtulingas are offered as the Upamana 
for dehins resuming their respective karmani in their new births. 
The word pasyatah used in the Upamcya-vakya in No. 76 where 
the raslra of a king who allows a fudra to discuss dharma or law in 
his kingdom is compared to pahke gauhi in point of sidana, suggests 
the comparison of the king with a cow boy who helplessly watches 
the calamity. In No. 102 , the Upamana Irivedadhyayana given for 
the Upameya dkarmasaslra suggests the adhyayana of the latter 
though not expressed. In No. 120 , a sidrusu pupil obtaining 
vidya from the guru is compared to a person a nara obtaining vdri 
i.e. water by digging into the ground with a khanilra i.c. spade. 
Here the correspondence between the adjectives of the Upamcya 
and the Upamana namely susrufu and khanitrena khanana suggests 
the comparison of seva and khanilra. It appears that the poet 
wants to suggest the adjective prthvigalam of vdri , the Upamana 
corresponding to gurugald, the adjective of vidya, the Upamcya. 
This further suggests the comparison of guru and prthvi; the former 
being the treasure of vidya i.e. knowledge and the latter, the store¬ 
house of vdri i.e. water. For the lopa contained in the verse see 
sec. 16 below. In No. 143 . the double Upamana namely udake 
taran {nara) and aupala plava is brought in correspondence with the 
ignorant data and {equally) ignorant praticchaka. Here the instru- 
menal in the Upamana aupala plava brings out its karanalva 
which suggests a similar karanalva of the corresponding Upamcya 
namely praticchaka in spite of its being put in the nominative. For 
the difference in case between the two refer to sec. 7 above. In 
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No. 194 , the adjective sicyamam of the Upamana druma is intended 
to bring out the correspondence with bdhubaldsritam in case of the 
Upameya rdf tram. Here bdhubaldJraya is compared to seka or 
sprinkling, resulting into vardhana or prosperity which is the 
sadharana dharma. 

15 . Sometimes the Upamana is related to the Upameya as 
is vtiesa to sdmdnya. No. 22 is a case in point. Here the subsidiary 
Upameya is anumdna and the corresponding Upamana is asfkpaln. 
It is evident that asrkpdta is only one of the anumunas which lead 
the mrgayu or hunter to trace the track of mrga or deer. For the 
disagreement in gender and number which results from this, see 
sec. 3 above. In No. 34 , the adjective dryarupa of the Upamana 
nara (to be taken twice in both the vdkyas), corresponds to avijildla 
in the Upameya. Correspondence does exist in case of the two 
predicative adjectives of the Upameya namely varndprla and 
kalusayonja and a similar adjective namely anarya in case 
of the Upamana. Smoetimes one and the same word serves as 
the Upamana and Upameya on account of Slesa as in No. 56 
where the word anga means a member (limb) of the govern¬ 
ment with the Upameya rdjan (prdkaranika) and limbs with the 
Upamana kurma. In No. 119 , the words expressive of Upamana 
namely nadinadu is a samahdra. In No. 148 , the secondary Upamana 
namely rfabha is indirectly mentioned through the iaddhila from 
arsabham. In Nos. 178 ( 189 , 209 ), the word expressive of the 
subsidiary Upamana namely ddya though mentioned once is 
to be construed with all the three Upamanas namely vatsa, 
varyokas and fatpada brought in correspondence in the Upameya 
rdjan. For the change in construction resulting into disagreement 
in ease see sec. 8 above. For the Lopa see sec. 16 below. 

16 . This brings us to Luptopamas. At times words in the 
Upameya-vakya are lupta. Thus in Nos. 10 , 77 and 210 , ddna and 
ajda, gauh and gauh and fandha and stri are brought in as standards 
of comparison with aplialatva as sadharana dharma. Here doubt 
exists about the exact nature of the double Upameya. Part of 
it is anrea vipra corresponding to ddna , gauh and sandha. The other 
part corresponding to ajda, gauh and stri appears to be irautasmdrlQ 
karma, as suggested by Kulluka, This, however, is lupta. Thus 
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anrca vipra who is aphala in srautasmarta karma is compared with 
dana in ease of ajiia, gauh in case of another gauh and sandha in case 
of striyah ; as all these are also aphala. For the resulting disagree¬ 
ment in gender see see. 4 . This happens in No. 120 where a 
Susrusu pupil obtaining vidya from the guru is compared to a tiara 
or a person obtaining vdri or water by digging into the ground 
(khanan ) with a khanitra or a spade. Here the correspondence 
exists between the adjective iulrusu in the Upameya-vakya and 
the corresponding adjective khanitrena khanan in the Upamana- 
vakya. Thus resulting into the comparison of seva and khanitra 
as pointed out in see. 14 above. But the substantive brahmacari 
in the Upameya-vakya corresponding to nara in the Upamana- 
vakya is not expressed. For other suggestions in the verse see 
sec. 14 above. Lopa in the Upamana-vakya is not conspicuous 
by its absence. In Nos. 178 , 189 and 210 , vatsa , vdryokas and 
satpada accepting their ddya i.e. food bit by bit arc brought in 
comparison with rdjan who is advised to accept the karas (taxes) 
from his rasfra little by little. Here the source of food correspon¬ 
ding to rastra, in the Upameya-vakya is not mentioned in the 
Upamana-vakya. For the change of construction in the stanza 
resulting into difference in case as well as for Upamana being 
mentioned only once, refer to sections 8 and 15 above. Both 
these were cases of Lopa in double Upamanas. Lopa in a 
quadruple Upamana is also present in No. 28 . Here aditya sucking 
up toya (water) by its raimayah is given as the Upamana for the 
king i.e. nrpa accepting karas (taxes) from his kingdom i.e. 
rastra. Here Lopa occurs in both i.e. in the Upameya-vakya as 
well as the Upamana-vakya. Thus corresponding to raJmibhih 
in the Upamana, there should be adhikdribhih in the Upamcya, 
which, is dropped. On the other hand, the Upamana does not 
contain the word samudradibhyah corresponding to rdffrat in the 
Upameya. Along with these Upameya-lupta and Upamana- 
luptaUpamas, the solitary instance of Vadilupta may be men¬ 
tioned. Thus in Nos. 225 and 227 a woman i.e. stri is compared 
with a hamsa i.e. swan and vdrana (hastin') i.e. elephant in point 
of gamana or graceful gait. As the Malopama is expressed here 
with the help of a compound namely hamsavdranagdminm, the 
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Upama drops vadi i.e. iva the word expressive of it and hence the 
Upama is Vadilupta. 

17 . Dharmalupta Upama is, however, most common. 
These Upamas can be mainly divided into two categories, 
samdsaga and vdkyagd. The former occurs when the Upamavacaka 
is compounded with the Upamana and the latter occurs when it 
is not so compounded and the Upama is expressed with the help 
of a full sentence. Coming to Dharmalupta Upamas expressed 
with the help of a samdsa we find that in case of single Upamanas 
it occurs 7 times and in that of double Upamana only once. In 
Nos. 4 and 40 vipras arc compared with joalana i.e. agm or fire and 
ambu i.e. udaka or water. Here the sadhdrana dharma as under¬ 
stood by Buhler is sucilva which is not expressed. This would 
make the Malopama Dharmalupta; jvalandmbusamd makes it 
samdsaga. If, however, m: dofo bhavati is understood as the 
common property, Upama would become samdsaga Purnopama. 
In Nos. 130 and 164 , jyesthavrtti jyeftha is compared with pita and 
mdtd. This is also Malopama containing single Upamanas.. 
Here vrtti or treatment which is the sadhdrana dharma is omitted. 
Hence Dharmalupta ; mdleva or piteva make it samdsaga. In No. 
45 , bhaikfena vrtli is likened to upavdsa in point of punydvahatva, the 
sadhdrana dharma ., which however, is l apt a; upavdsasamd brings in 
samdsaga. In No. 71 , reta/iseka with svayonis (sisters by the same 
mother), kumaris, antyajas and sakhyuh or putrasya striyah is compar¬ 
ed with gurutalpa (violation of Guru’s bed) in respect of being 
pdpdvaha or (equally) sinful. Here pdpdvahdtva is not expressed.. 
The expression gurutalpasamam makes it samdsaga. In No. 175 , the 
apaharana of nikfepa, nara,aha, rajata,bhumi vajra, and marii is com¬ 
pared to rukumasteya (stealing gold) and in No. 192 , kdmdkdratah 
agninamapavedha (voluntary neglect of sacred fires) is likened to 
vlrahatyd (killing of a warrior or the slaughter of a son), in respect 
of being (equally) pdpdvaha. The word pdpdvahatva is dropped' 
in both the stanzas. The expression rukmaste)asamam in the latter 
make both the Upamas samdsagd. In No. 221 , however, many 
Upameyas, namely brahmojjhatd, vedanindd, kautasdkfyam, suhrdvadhah- 
and garhitdnddyayoh jagdhih are compared to a single Upamana 
namely surdpanam. Here also the sadhdrana dharma is pdpdvahatva^ 
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which is l up la. Tlie word surdpdnasamam makes this Upama also 
samdsagd. No. 11 contains double Upamana where the intention 
of the poet is to compare an arthauaikalya-bhdsitd nara i.e. a liar 
with an andha i.e. blind man eating sakanpika matsyas i.e. fish with 
bones as both ultimately come to grief. Here dulikhaprdpti, which 
is the sadhdrana dharma is Itpla ; matsyaniva makes it samdsagd. 
For the irregularity in expressing the Upama see sec. 22 below. 

18 . This leads us to Vakyaga Dharmalupla Up amis. 
They arc 7 in number. All of them contain single Upamanas, 
expressed with the help of full sentences. The sadhdrana dharmas 
that are lupla arc dhanasmkdrayogyatva in case of putra, the Upameya, 
and dtman, the Upamana in No. 26 as well as in that of Duhita 
(Upameya) and putra (Upamana) in No. 135 , adaranlyatva in case 
of mdtrsvasd, mdluldnl, svairu with pitrsvasd (Upamcyas) and 
gurubhdyd (Upamana) in No. 70 , dosabhdktva in case of lipsdvdn 
brdhmana (Upameya) and stem i.e. caura or thief (Upamana) in 
92 , svargasadhanalva in case of dharmasaslra <Upameya ) and 
Irivtdadhyayana (Upamana) in No. 102 , pdpdvahalva in case of many 
Upameyas namely samutkars- anrta, rujagami paisuna with guroh 
alikanirbandhah and the single Upamana brahmahatya in No. 153 
and patitatva —between the Upameya namely bharld who causes 
the duties to be performed by another (woman) when the wife 
of equal caste exists and the Upamana namely BrdhmanaednduUi 
in No. 155 . 

19 . Thus in Dharmalupta Upamas we find that pdpd- 
vahatva and punydvahatva are the usually omitted dharmas. This is 
perfectly natural in a work on Dharmasaslra. This shows that 
the respective Upamanas were too well-known to make the 
mention of the dharma with reference to them, necessary. Thus 
upavdsa was known to be punyavaha and gurutalpa, brahmahatya, 
rukmasteya, vlrahatyd and surdpdna were the avowed patakas of the day. 
The same argument can be advanced in case duhkhaprdpti of a 
blind man eating fish with bones, adaranlyatva in case of pita and 
mdtd as well as patitatva of a brdhmanacdnddla and dosabhdktva of a 
stem or thief. 

20 . Trilupta Upamas occur in expressions like bakavrtli 
in No. 145 , bakravratika in No. 145 A and baiddlavratika in No. 
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148 . In these expressions only ortli or vrata, the Upameya is 
mentioned and all other parts (remaining three) of the Upama 
are dropped. These words are formed on the authority ol the 
Vartika, ’saplamyupamanapurvapadasya bahnvrihirullarapadalopaka '. 

21 . There are only two Upamas based on Vaidharmya. 
In No. l\,adharma is compared to gauh in respect of the sadharana 
dharma-na sadyah phalati. Kulluka takes gauh, in the sense of a 
milch cow or a full-grown bull which gives its reward immediately 
and understands the Upama to be based on Vaidharmya. 1 he 
Upama can be considered as one based on Sadharmya if gauh is 
understood in the sense of a cow which yields its reward i.c. milk 
•only after bringing forth the .calf and thus bringing about 
the abhdoa of sadyah phalana like that of adhaima. No. 133 , 
■however, is a clear instance of an Upama based on Vaidharmya, 
as here the fact that the king who docs not cat meat, disregarding 
the rules, becomes deer to men and free from disease is brought out 
by the dissimilar example of pisaca eating meat without any idea 
of observing any rule and becoming hateful. 

22 . In addtion to this, there arc some Upamas in Manu- 
smrti, which arc expressed in a totally irregular way. I hese 
Upamas deserve a separate mention. Thus No. 11 compares an 
.,arlhavaikalyabhdsild nara i.c. a liar with an andha i.e. a blind man 
eating (asana) sakantaka matsyas i.e. fish with bones as both ulitma- 
tcly come to grief, duhkhaprapti , therefore, is the sadharana 
•dharma , which is not expressed as is indicated in sec. 17 above. 
The Upama is expressed in a very unusual manner. Very 
probably the poet has conceived it as a Nidarsana where ariha- 
vaikalya-bhafitd narah is ultimately compared to sakantakamalsya- 
bhaksayitd andhah. This is indicated by the fact that the Upameya 
sa narah is sand witched between two parts of the Upamana namely 
malsydm and kantakaih. If ioa is taken to be Utpreksdvdcaka , the 
Nidarsana would certainly be less spoilt. In No. 149 , two verses 
namely IX -50 and 51 go to form the Upama. The real Upama 
is in 50 d and 51 ab; 50 d expects a context of 51 a, b and c. The 
intention of the poet is to compare the seed ( bija ) of an aksetrin 

(i.e. another’s wife) to the dropped (skandita) blja (i-e. seed) of 
.a bull ( drsabha) in cows belonging to others. The sadharana dharma 
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is moghalva or uselessness. Here rsabha or vrsabha the secondary 
Upamana corresponding to paraksetrapravdpl is expressed indirectly 
with the Taddhita form drsabham as indicated in sec. 15 above. 
The Upameya has two adjectives namely akselrin and parakfetra- 
pravdpix. Corresponding to the latter there is anyagosu in 50 a i.e.the 
Upamana-vakya; but a similar adjective corresponding to akselrin 
in the Upameya couId not be conceived in case of rsabha or vrsabha, 
the Upamana, as the latter does not possess any ksetra as such. 

23 . In two Upamas, the construction becomes anakoluthic 
in view of the irregularity in expressing the Upama. Thus in 
No. 112 , dhara or earth is brought in as an Upamana for rajan 
in point of bhutSnam dharana i.e. supporting all creatures. Here 
the poet begins with an active construction in the Upamana- 
vakya and puts the Upamana dhard in the nominative; but being 
i nfluenced by the words pdrthivam vratam in d, he chooses to express 
the Upamana rdjan which is to be supplied with a genitive (such 
as rajhah) as shown by the expression bibhratah. This bibhratah is 
to be taken as the short form of the expression yah bibharli tasya as 
is shown in sec. 9 above. Nos. 167 and 228 offer another example 
of this kind of construction. Here carmamaya mrga and kaslhamaya 
hastin are brought in comparison with an anadhiyana vipra in point 
of noma bibhrati , which is the common property. Here the poet 
uses yaica instead of latha for emphasizing the Upameya as shown 
in sec. 2 above. The poet begins with an Upama, but being 
influenced by the word l te’ in d which replaces tathd by yaica, con¬ 
cludes the verse with a Dipaka where the prakrta vipra and aprakrta 
mrga and hastin are connected by means of one common property 
namely ndit\a bibhrati. Hence the anakoluthic construction. 

24 . In conclusion, we find that the author of ManusmrtL 
is not very particular in expressing Upamas as they are not his 
primary concern. This gives rise to changes of construction in 
the Upameya-vakya and the Upamana-vakya, which in their 
turn, give rise to disagreement in case. Parts of the Upameya and 
Upamana are dropped many a time. Dharmalupta is not conspi¬ 
cuous by its absence. Irregularities in expressing the Upama 
do arise on_account of the change of the mind of the poet. This 
brings in anakoluthic construction. 



TRANSLATION ( OF THE PASSAGES ) AND NOTES 

( 1 ) wffcr ( and a , .. . , 

A Brahmana, be he ignorant {amdvati) or learned {vidvan 

’is a great divinity just as Agni i.e. fire whether consecrated 
(pranita) by prayers or not consecrated ( apramta ) is a great 

•divinity (IX-317). 

Upameya—Brahmana 

Upamdna—Agni 

Sadharana Dharma—mahat daivatam, 

Upam&vacaka—Yalhd 

yfole •—Correspondence between Brahmana and Agni as 
.also between avidvdn and apramta, vidvan and pranita is intended; 
only they have been mentioned in an inverted order i.e. the 
•correct order would have been apranitaica pramtaica. But this 
would have disturbed the metre by causing one letter more. The 
Upameya-vakya precedes the Upamana-vakya, hence the 
.dropping of tatha. The Upama is expressed with the help of two 
independent sentences; therefore the common property namely 
.daivatam mahat is mentioned twice. 

(2) sifcr ( and ) 

(If) he (i.e. the king) is ardent in wrath ( pratdpayukta ) 
against criminals and endowed with brilliant energy (Ujasil), 
and destroys wicked vassals, then his character {vratam) is said 
(to resemble) that of Fire (agmyrm) (IX-310). 

Upameya : nrpa from stanza 309. 

Upamand—Agni 

Sadharana Dharma:—pratdpayukta and tejasvi 

j,r 0 lc :—This is Gamyopama suggested by the NidarSana 
•contained in 'Sgnuyam vralam' in d. ‘As the Upama is gamy a. the 
Upamavacaka is conspicuous by its absence. 

(3) srffcr i.e. ^ and 

Desire is never extinguished by the enjoyment of desired 
objects ; it only grows stronger like Krfnavartman i.e. fire (fed) 
-with havis i.e. clarified butter or oblation. 


30 


SI MI LIES IN MANUSMRTI 


(11—94). 

Upameya : Kama and Kamandm upabhoga 
Upamdna—krsnavarlman and havis 
Sadharana Dharma:—abhivardhale and na idmyati 
Upamavacaka : iva. 

Note :—This Upama contains a double Upamana. Here- 
the Sadharana Dharma is repeated twice, once namely na samyati 
goes with the Upameya and the other abhivardhale , with the 
Upamana. The former is negative, while the latter is positive. 
Not being satisfied with the negative expression in a and b the 
poet expresses the same idea in a positive manner in d. 

(4) i.e. (and «t^lw(4c4) 

By teaching, by sacrificing for, and by accepting gifts from 
despicable (men), no sin accrues to Brahmanas or Vipras; (for) 
they (fc) &re\\kejvalatia\.c.fire (and ambu i.e. water) (X—103).. 
Upameya : Te i.e. viprdh mentioned in c 
Upamdnas'. jvalana as well as ambu 
Sadharana Dharma—na dnfo bhavali 
Upamavacaka—sama 

Note '.—This is a Malopama as two Upamanas are mentioned 
for one Upameya. There is disagreement in number between the 
Upameya namely te which is plural and Upamanas namely 
jvalana and ambu, both of which are singular in number. There 
is also disagreement in gender between the Upameya i.e. te and 
one of the two Upamanas namely ambu, as the former is masculine • 
while the latter is neuter. 

G. Buhlcr translates d as ‘for they (arc as pure)’ as fire and 
water. It seems that the common property between the Upama¬ 
nas and the Upameya, according to him is purity or sucitva. This 
would make the stanza an instance of Dharmalupta Upama as 
the dharma namely iucilva or purity is left to be understood. This 
construction, though quite plausible, is not necessary in view of 
'na doso bhavati ’ mentioned in c which serves the purpose of 
supplying the common property intended by the poet. 

Also see No. 40 below. 

(5) i.e. qpnfi and 

The brilliant fire namely pdvaka is not contaminated even. 
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in burial places i.e. smafdnefu and when presented with oblations ■ 
(of butter) at sacrifices, it again increases mightily. Thus, though 
Brahmanas employ themselves in all (sorts of) mean occupations, 
they must be honoured in every way; for (each of) them is a very 
great deity (IX-318-19.). 

Upainty a : Brdhmana and amstSni karmdni 
Upamana: Pavaka and smasams 
Sadharana Dharma : na dusyali and pOjy&h 
Upamdvacaka : evam 

Mote :—There is a double Upamana in ihe Upama. Here 
the antecedent yalha is dropped. The Sadharana Dharma is 
repeated, once negatively in na dusyali going with the Upamana 
and then positively with pUjyah going with the Upameya. Not 
being satisfied with a negative expression in verse 310 b, the poet 
expresses the same idea in a positive manner in verse 319 c. The 
emphasis on the Sadharana Dharma going with the Upameya 
namely Brahmanas, stands to reason in case of the author who 
is a champion of Brahmanism. Here the antecedent yalha is 
dropped. 

(6) i.e. and and fosr 

Just as vahni i.e. fire in one moment consumes with its 
flame ( lejasa) the fuel ( edhas) that has been placed upon it, even 
so he who knows the Vedas, destroys all guilt by the fire of know¬ 
ledge {jMndgnind). (XI—246). 

Upameya : Vedavit, pdpa and jhanagni 
Upamana : Vahni, edhas and lejas 
Sadharana Dharma : nirdahati or dahati 
Upamdvacaka : yalha—talha 

Mole :—Here a triple Upamana is present. Jnanagni is a 
Rupaka. On account of this Rupaka, there is disagreement in 
gender with reference to the corresponding tajasd in the Upamana- 
vakya. Otherwise jddna would have been the proper Upameya. 
As the Upama is expressed with the help of two independent 
sentences, the Sadharana Dharma namely nirdahati is mentioned 
twice, once with the Upasarga nir and secondly without it. 

This is Purnopama helped by Rupaka and hence the verse 
is an example of Sankara of Rupaka and Upama. 
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(7) sjffcr i-e. ^ and s* 

Just as vahni or fire that has gained strength ( jatabalo) 
consumes even trees (druman ) full of sap (dr dr an), even so he who 
knows the Veda, burns out the taint of his soul which arises 
from (evil) acts. (XII-101). 

Upameya: Vedajda and Karmaja dosa 
Upamana:—Jatabalo Vahni and drunia 
Sadharana Dharma:—dahali, 

Upamdvdcaka\—yathd—tathd 

Note —This Upama contains a double Upamana. Vedajda 
is compared with jatabalo vahni. It is clear that by Vedajda a 
person who knows the meaning of the Vedas in addition to know¬ 
ing it by heart is meant. Compare 1 grant hato arthatasca vedajda hi 
(Kulluka) and the knowledge of the meaning corresponds to the in¬ 
creased strength of the fire. Corresponding to the adjective ardran , 
author probably means that we should supply a corresponding 
adjective in case of karmajam dosam such as dustaram or dirgham, as 
is indicated by api in ardrdnapi druman. There is also disagreement 
in number between dosam and druman i.e. the former is singular, 
while the later is plural. The Sadharana Dharma, as usual, is 
mentioned twice in keeping with two sentences that go to form 
the Upama. 

(8) sis an d sec under and sis No. 56 below. 

(9) 3*311 (and sT^nrifitc^nrnr) 

As with cows (gauh), mares ( asm ), female camels (usfra), 
slave-girls ( dasi ), buffallo-cows (mahisl ), she-goat i.e. aja and ewes 
(avika ) (belonging to others), it is not the begetter i.e. utpadaka/i, 
who obtains the offspring (but their owner alone is so); even 
thus (it is) with the wives of others (IX-48). 

Upa meya : anydngana 

Upamanas: aja, gauh, asva, ustra, dasi, mahisi, avika (belong¬ 
ing to others) 

Sadharana Dharma: noipadakah prajdbhagi 

Upamdvdcaka : yathd—tathd 

Note: —The stanza is an instance of Malopama as anyanganas 
are here compared with as many as seven Upamanas namely 
aja, gauh, asva, ustra , dasi, mahifi and avika (belonging toothers). 
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in the Upama, uslra, the feminine form is evidently intended, 
although uslra is the word that actually occurs. Hence uffra 
should be understood as referring to ustrajati. 

(10) and sr 

Just as a fandha i.e. a eunuch is unproductive with slriyah 
i.e. women, as a gauh, or cow with another gauh is unprolific and as 
darn i.e. gift made to ajna i.e. an ignorant man yields no reward i.e. 
aphala, even so is Brahmana useless, who (docs) not (know) 
Rks (11—158). 

Upameya: anrea vipra and baulasmSrla karma ( lupla) 
Upamanas: (i) danam and ajila 

(ii) sandha and slri 

(iii) gauh and gauh 
Sddhdrana Dharma: aphalalva 
Upamdvacaka: yathd—tathd 

Note: —-There is a double Upamana in this Malopama: 
■danam and ajna, sandha and strl, and gauh and gauh. Aphalatva 
is the Sadharana Dharma which is exactly repeated. The doubt, 
however, is about the exact nature of the double Upameya. Part 
of it is anreah viprah corresponding to danam , sandha and gauh. 
The other part corresponding to ajfte, strfifu, and gaui seems to be 
■haulasmdrta karma (performed through anrea vipra) as suggested 
by Kulluka. There is disagreement in respect of gender between 
the Upameya namely anrea vipra (masculine) and two Upamanas 
namely danam (neuter) and^au/t (feminine). The other Upameya 
bautasmartam karman (neuter) differs in gender from all the 
three Upamanas namely ajila (masculine), strl (feminine) as well 
as gauh (feminine). 

(11) and 

That man who is a court (of justice) gives an untrue account 
•of a transaction ( arthavaikalya ) (or asserts a fact) of which he was 
not an eye-witness, resembles an andha or a blind man who 
swallows maty as i.e. fish with kantakas i.e. bones (VIII—95). 
Upameya: Nara and arlhavaikalyabhdfana 
Upamana: Andha and sakanlakamatsydiana 
Sddhdrana Dharma: duhkhaprdpti (lupta) 

JJpamdvdcaka: iva 
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Note:— In effect, the Upama containing a double Upamana,. 
appears like Vakyaga where iva is irregularly used toryatlia. The 
intention of the poet is to compare a liar with a blind man eating, 
fish with bones {kantakaih saha). Sakanfakamalsydsana is conceived 
as the subsidiary Upamana for Arlhavaikalyabhafana , both being 
dangerous. 

It is, however, probable that the poet has conceived this as- 
a Nidarsana where the liar is identified with or represented as a 
blind man swallowing fish with bones. This is clear from the 
words *sa narah’ referring to the Upamcya (liar), sandwitched 
between the two parts of the Upamana namely malsyan and 
kantakaih. But this intended NidarSana is spoilt by the use of 
the Upamavacak iva. It is perhaps possible to take this iva as an 
Utprck§avacaka, in which case the NidarSana would be less spoilt.. 

As it stands, the stanza would be an example of SrautI 
Samasaga Dharmalupta Upama. It is Dharmalupta as the 
common property ( dharmd ) namely duhkhaprdpli (nc. coming to 
giref) is not expressed. 

( 12 ) m and ^qqw 

As the Aparapaksa i.c. the second half of the month 
[krsnapaksa) is preferable to Purvapaksa i.e. the first halt 
(suklapakfa)y even so the afternoon is better for (the perfor¬ 
mance) of a funeral sacrifice than the fore-noon (III—278). 

Upamcya : Apardhnna and purvahnna 

Upamana : Aparapaksa and purvapaksa 

Sadhdrana Dharma : visisyatc 

UpamavdcaRa :yatha—tatha 

}f 0 te : —Here also a double Upamana is present. The 
Sadharana Dharma namely vUisyate is expressed twice in keeping 
with the two sentences used, in expressing the Upama. The 
repetition is exact. For the Aparapaksa giving better fruit than 
Purvapaksa , compare ‘krsnapaksah suklapaksdl iraddhasya sambandhi 
oUi}taphalado bhavati (Kulluka). . 

(13) tm (and«iq;T^i) 

A Brahmana should (always) dislike homage like poison 
i.e. visa : and constantly desire (to suffer) scon: i.e. avamdna as 
(he would long for) Amrta i.e. nectar (11—162). 
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Upamyas : (i) avamdna, (ii) sammSna 
UpamSna: (i) amt la, (ii) visa 
Sadharana Dharma: akdhkfel 
Upamavacaka: iva 

Note: —Here ‘ udvijeta visadiva ’ in b contains another indepen¬ 
dent Upama for which see No. 191 below. Thus the verse 
contains two Upamas. In both t Upamcyas viz. avamdna 
and sammdna are masculine in gender; while the Upamanas 
namely amrtam and vismn are neuter in gender. 

(14) sec No. 40 below. 

(15) upwand w^sec undersaffcg and WHS No. 81 below. 

(16) and sec under and No. 99- 

below. 

(17) (and JTfrVtaforfa) 

That woman, who after being (once) given by her parents 
(in marriage) remains chaste, i.e. faithful to her husband till 
her life (lasts), never leaves the Bhartrloka like ArundhalV 
[V (21). ] 

Upameya: Yd i.e. pativrata, 

Upamdna: Arundhati 

Sadharana Dharma: bhartrlokam na tyajati 
Upamavacaka : yathd—tathd 

Note: —This iloka is accepted and commented by the com¬ 
mentator Ramacandra. Hence it is included here. 

(18) srffor (and si3rr»TrpR4PiR) IX-48. 

Upameya : anyahgand, 

Upamdna : avikd (belonging to others) 

Sadharana Dharma : nolpadakah prajabhagi 
Upamavdcaka : yathd—tathd 

Note:— For the details of the Upama, see under Wirr No. 
above. 

(19) (*«Tfa) (and jjcr) 

A Brahmana who neither performs austerities nor studies 
the Veda, yet delights in accepting gifts sinks with it (i. e . prati- 
graha), just as (he who attempts to cross over in) a boat made of 
stone i.e. asmaplava (is submerged) in the water (ambhasi) a!on«r 
with it V—190). S 
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Upameya: An anadhiydna doija with pratigraha 
Jpamdna : A doija with an ( ambhasi) admaplava, 

Sadharana Dharma: majjali 
Upamdvdcaka : iva 

There is a correspondence between the attributes of 
the main Upamana and Upameya both of which are conveyed by 
the same word dvijah. ‘Want of study and penance’ correspond 
to the ‘use of a stone-boat in water’. Majjati is the Sadharana 
Dharma. It metaphorically means ‘sinks down or perishes’ and 
literally it means ‘sinks’ or ‘is submerged’. The double Upameya 
is dvija receiving a pratigraha for prosperity and the Upamana is 
the dvija who uses an asma-plaoa i.e. a stone-boat in water. In 
case of the Upameya the cause which leads to the failure of 
his pratigraha is want of study and penance and that in case or 
the Upamana is ‘being made of stone’ of the boat makes him sink. 
Thus there is a correspondence between the two. 

Here in this interpretation ‘ tern ’ refers to the pratigraha 
only and not to the ‘data’ as Kulluka and other commentators 
suggest. If their interpretation of l tena' referring to 'ddlrd ’ is 
accepted, the whole simile will be disturbed, for it will bring out 
a correspondence between data and plava. But the data never 
wants to become a plava i.e. a cause of tarana himself, but offers 
gifts to the dvija whom he expects to be a plava leading him to the 
heavenly world. Between the data and pratigraharucih dvijah, 
the latter is expected to be a plava leading the former to a higher 
world. So it is better to take Uena' as referring to pratigraha in 
the Upameya or else supply data as the subject of majjati in d and 
take the first half as a relative clause with yah supplied and tenaiva 
going with it in view of No. 143 below. 

(20) swfo ( and 

As the Asoamedha i.e. horse-sacrifice, the king of satrificcs 
removes all sin, even so that Aghamarsana hymn effaces all 
guilt (XI—260.). - • 

Upameya: Aghamarsana Sukta , * 

Upamana: Asvamedha '■> • . 

Sadharana Dharma: Sarvapdpdpanodanalva . 

Upamdvdcaka: yathd—tathd ' 



TRANSLATION AND NOTES 


37 


JVote:—Here the suggestive adjective kraturSt used of the 
Upamana Asvamedha indicate that a similar adjective is to be 
understood in case of the Upameyai.e. the Aghamarsana Sukta 
such a suklard} i.e. the best of Suktas. There is disagreement in 
gender with reference to the Upameya Aghamarsana Sukta and 
the Upamana Asvamedha i.e. for former is neuter while the latter is 
masculine. The common property or the Sadharana Dharma is 
mentioned twice in keeping with two independent sentences that 
go to form the Upama. The repetition is exact. 

(21) (andstTK^ sprpnPfaDn*) IX—48. 

Upameya : anydngand 

Upamana: asvd (belonging to others) 

Sadharana Dharma : notpddakah prajabhSgl 
Upamdvacaka : yathd — tathd. 

Note: —For the details of the Upama sec under wtt No. 9 
above. 

( 22 ) and and 

As a hunter i.e. mrgayu traces the liar ( pada ) or tracks the 
the steps of a (wounded) deer i.e. mrga by the drops of blood i.e. 
asrkpata, even so the king ( nrpati ) shall discover the path of 
Dharma (i.e. shall discover on which side the right lies) by 
inferences i.e. anumdna (from the facts) (VIII—44). 

Upameya : Nrpati , dharma and anumdna 
Upamana : Mrgayu , mrga and asrkpata 
Sadharana Dharma: padanayana, 

Upamdvacaka : yathd—tathd 

Note :—This Upama contains a triple Upamana. Here 
asrkpdlaih in the Upamana corresponds with anumanena in the 
Upameya. Between the two there is disagreement in respect of 
number and gender. As a matter of fact asrkpata is only an 
anumdna i.e. hctu, so that in the Upamana one particular anumdna 
is mentioned, while in the Upameya anumdna in general is stated. 
It is also possible to drop both these in the scheme of the Upama 
because asrkpata and anumdna are not really related to each 
other as the Upamana and Upameya but only as the visesa and ' 
samdnya. The Sadharana Dharma is repeated twice in keeping 
with the two sentences that go to form the Upama. Disagreement : 
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mood or vidhi is present here as the root ni is used in the present 
tense in the Upamana and with the potential form in the 
Upameya. 

(23) and 

A dvija i.e. twice-born man who (daily) repeats these 
three (i.e. vyahrtis) one thousand times outside (the village), 
will be freed after a month even from great guilt, as a snake or 
ahi from its slough i.e. tvac (II—79). 

Upameya: dvija and enas 
Upatndna: ahi and tvac 
Sadharana Dharma: vimucyate 
Upamdvacaka: iva 

Note: —Here a double Upamana occurs. In the Upama, 
tvaca corresponds with enasah. There is disagreement in respect 
of gender between them, the former is feminine, while the latter is 
neuter. Moreover, the Upamana namely tvaca is put in the 
instrumental while the corresponding Upameya namely enasah 
is in the ablative. This is evidently for the sake of metre as it 
would have been disturbed if tvacah namely the ablative were to 
be used. Even though the root much with vi is associated with 
both the ablative and the instrumental (cases), the former is 
more common; hence the poet has begun with it. It is, however, 
possible to say that tvaceva should be taken as equal to tvaca iva 
and then a double Sandhi. 

(24) and c«R 

In proportion as a man who has done wrong ( adharma) > 
himself confesses it, even so far is he left by i.e. freed from guilt 
as a snake or ahi is left by i.e. freed from its slough i.e. tvac 
(XI—228). 

Upameya: nara and adharma 
Upamana : ahi and tvac 
Sadharana Dharma : mucyate 
Upamdvacaka: yatha—yathd and tathd-tatha 
Note: —The Upama contains a double Upamana. Here 
tvaca corresponds with adharmena. There is disagreement in 
respect of gender bewteen them, the former is feminine while 
the latter is masculine. 
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(25) and 

He, who when in danger of losing his life accepts food from 
any person whatsoever, is not tainted by sin just as the sky i.c. 
dkdsa is not affected or tainted by mud i.e. panka (X—104-). 

Upamtya : Jioildlyayamapannah (purusa) and papa 

Upamdna: AkdSa and panka 

Sadhdrana Dharma: na lipyale 

Upamavacaka: iva 

Note: —Here also a double Upamana is present. There is 
disagreement in gender between the principal Upameya namely 
jivitdtyayamSpannaf ( purusah) (masculine) and the corresponding 
Upamana namely akasam (neuter) as well as the subsidiary 
Upameya namely pdptna (neuter) and the corresponding 
Upamana namely pankena (masculine). 

(26) (and 

A son is even as good as oneself i.e. alma, (such) a daughter, 
i.c. duhitd is similar to a son i.e.putra, how can another (heir) take 
the estate or dtuma (lit. money) while such (an appointed daughter 
who "is even) oneself, lives ? (IX—130). 

Upameya : putra. 

Upamdna: alman 

Sadhdrana Dharma: dhanasvikarayog) alva (l apt a) 

Upamavacaka : yatha—tathd 

Note :—This is SrautI Vakyaga Dharmalupta Upama. It is 
Dharmalupta because the dharma or the common property 
namely dhanasvikdrayogyatoa is lupta i.e. not expressed. As a matter 
of fact, however, the author does not mean a mere Upama here; 
it is something more. A representative i.e. pratinidhi rather than 
a standard of comparison i.c. Upamdna, is intended to be conveyed 
by the word yathaiva tathd. 

For another Upama contained in the verse sec No. 135 
below. 

(27) (and'iqvr) 

And like adilya or the Sun, he burns the eyes and the hearts 
(of men), nor can anybody on earth even gaze on him (VII—6). 

Upameya: esa i.e. nrpa from stanza 5, 

Upamdna: adilya , 
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S&dharaana Dhaima: tapana, 

Upamdvdcaka: vat 

(28) and and and S 3 * 

’ As dditya or the Suit during eight months (imperceptibly) 
draws up the water i.e. toya with his rays i.c. rasmibhih , even so let 
him gradually draw his taxes from his kingdom for that is his 
arkavrala i.e. the office in which he resembles the Sun (IX—305). 
Upameya: prdkaranika nrpa and kata, adhikdrinah and rostra 
Upamdna: dditya and toya and rasmin and samudradi 
Sadharana Dhaima : harana 
Upamdvdcaka : yatha—tathd 

Note:— The Upama contains a quadruple Upamana. 
Here aftaumdsdn is a restrictive adjective in the Upamana- 
vakya and perhaps it suggests a corresponding restriction in the 
drawing of taxes by the King gradually on appropriate occasions- 
in proper times. The sun can draw up water during eight 
months. The King also should receive taxes and tributes 
only on proper occasions. For a similar adjective compare 
l varsikdnscaturo mdsan ’ in No. 36 below. Corresponding to 
rasmibhih of the Upamana, there is nothing actually stated in the 
Upameya. Perhaps adhikdribhih is suggested. On the other 
hand, the Upamana docs not contain the word samudradi corres¬ 
ponding to rasfrat in the Upameya. The Sadharana Dharma is 
here repeated twice with the same root hr in the potential tense 
in the Upameya and in the present tense in the Upamana. This 
gives rise to the disagreement in mood i.e. vidhi. 

l arkavratam’ > in d is an instance of NidarSana. The stanza, 
therefore, is an instance of Sankara of Upama and NidarSan'a. 
Sankara is defined by Mammata as ‘ aoiirdntijusdmatmanyangdhgi 
loam tu sanh.arh ’ 

(29) snftcS i.e. flCSTg (and jprr) 

That (seed) became a golden egg, in brilliancy ( prabhd) 
equal to the Sun i.e. Sahasramsu, in that (egg) he himself was born 
as Brahmana, the progenitor of the whole world (I—9). 

. Upameya: haimam anda 
Upamdna: SahasramJu 
Sadharana Dharm: prabhd 
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Upamdvacaka: sarnam 

—There is disagreement in respect of gender between 
theUpameya andam (whichis neuter)and theUpamana SahasramSu 

(which is masculine). 

(30) and «re*r see No. 177 below. 

(31) and see Nos. 177 and 188 below. 

(32) sir* and sec Nos. 177 and 208 below. 

(33) (and f^Tl?r) 

And if a Brahmana, though learned in \ eda, acc p 
through covetousness a gift from such (a man), he will quickly 
perish like dmapdlra i.c. a vessel of unburnt clay m water 


(ambhasi) (III—179). 

Upameya: lobhdtpratigrahakrt vipra 
Upamana: ambhasi amapdira 
Sddhdrana Dharma: vindsam vrajati 
Upamdvacaka: iva 

Note :—In d, ambhasi is used as the restrictive adjective of the 
Upamana dmapdlra. In the Upamana itself, the adjective ama 
corresponds to lobhdtpratigraha in the Upameya. The conditioning 
of the word expressive of Upamana by the word ambhasi is adopted 
by the author to make the Upamana suitable in the context. If 
it is dropped dmapdlra cannot serve as the Upamana in the present 
case as amalva by itself docs not lead to destruction. Disagreement 
in gender exists between the Upameya lobhdtpratigrahakrt vipra 
(masculine) and the Upamana (ambhasi) dmapdtram (neuter). 

(34) 5TC ( and frn*R) 

A man of impure (kalufa) origin (yoni), who belongs not to- 
any caste (varn&peta), (but whose character is) not known 
( avijnata ), who is like Anarya having the appearance of an Arya , one 
may discover ( vibhdvayet) by his acts (X—57). 


Upameya : avijilala 
Upamana : Aryarupa tiara, 

Sddhdratia Dharma : vibhdvana, 

Upamdvacaka: iva , 

Note :—In this Upama, aryarupa in the Upamana corresponds- 
to avijildta in the Upameya; nara is to be taken twice i.e. both in 
the Upameya and the Upamana. Here varndpeta and kalufayonija • 
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of the Upamcya and andrya of the Upamana are predicative 
adjectives. Here iva instead of directly coming after the Upamana 
.tiara comes after its predicative adjective aryarupa. 

(35) *s«rr and fulfil Sec. No. Ill below 

(36) XrS. (and 

As Indra sends copius rain during four months (caturo 
mdsan), of the Rainy Season ( varfikari ) even so let the king, taking 
upon himself the indravrala i.e. the office of Indra, shower benefits 
• on his kingdom (IX—304). 

Upamcya: prdkaranika nrpa, 

Upamana: Indra, 

Sddharana Dhartna: abhivarfana, 

Upamdvdcaka: yatha — tatha, 

Note :—Here varsikanscaturo masdn is a restrictive attribute 
in the Upamana-vakya and perhaps it suggests a corresponding 
restriction in the showering of gifts by the king only on appro¬ 
priate occasions. For a similar adjective see astau mdsdn in No. 
28 above. The common property is expressed twice in keeping 
with the two sentences that go to form the Upama. As the stanza 
seeks to give advice to the king (the Upameya) the common 
property going with him namely abhivarfet is a potential form. 
This gives rise to disagreement in vidhi or mood. 

‘indravratam ’ in d is an instance of Nidarsana according 
to ‘abhdvdn vaslusambandhah upamaparikalpakah' (Mammata). 
This makes the stanza an instance of Sankara of Upama and 
Nidarsana. 

(37) and <3 

As the isu i.e. arrow, shot (oiddhah ) by (a hunter) who 
afterward hits ( anuvidhyatah) a wounded (deer) (viddham ) in 
the wound i.e. khe (made by another) is shot in vain, even so 
that seed (bijam) sown on another’s wife (paraparigraha), is quickly 
lost (to the sower) (IX—43). 

Upameya: bija and paraparigraha 
Upamana: isu and kham 
Sddharana Dharma: naiyati 
Upamdvdcaka: yatha—tatha 

Note :—The Upama contains a double Upamana. In the 
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Upameya-vakya the words corresponding to viddhah on the one 
hand (i.e. ksiptam), and to viddhamamviddhyatahi (i.e. kfiptama- 
muksipatah ) on the other the Upamana-vakya, arc not 
employed even though they seem to be intended. So that the 
meaning seems to be that the bijahsepa of a man upon another s 
wife which follows the bijahsepa of the legitimate husband is 
useless. The word kha in this verse evidently refers to the wound 
made by the dart on a mfga as is clear from ‘Myavato m&m' m 
verse 44 of d the same Adhyaya immediately below and 
corresponds to paraparigraha. The Upamana ju it here 
resU'ictcd by the additional words ’viddhamamwiddhyatah and 
suggest a corresponding restriction in the Upameya (as is 
indicated above). Here the Sadharana Dharma is repeated twice 
in keeping with the two sentences that goto form the Upama. 
The repetition is exact. 

(38) rfttu and qcg and tfltr sec No. 151 below. 

(39) and sfaqrc 

But when one among all the organs slips away (from 
•control), thereby (man’s) wisdom (prajtiS) slips away from him, 
even as udaka i.e. water (flows) through the one (open) foot 
namely pada of a (water-carrier’s) skin i.e. drti (11—99). 
Upameya: prajfla and indriya 
Upamana: udaka and drtipada 
Sadharatia Dharma: kfaraii 
Upamdvacaka: iva 

Note: —This is a double Upamana. Here the poet has 
•conceived all indriyas as a group and he wants to say that the whole 
group suffers when one even of them misbehaves. Here Upameya 
is used in the instrumental [tena i.e. ksaratd indriyena ) and Upamana 
is put in the ablative (drtehpaddl) as ksarati can go with either of 
these cases {tena or tasmdt kfaraii). This is exactly the opposite 
■of enasah (Upameya) and tvacd (Upamana) in No. 23 above. 
There is disagreement in gender between the Upameya prajfid 
(feminine) and the corresponding Upamana udakam (neuter). 
The same is true of the Upameya indriydm (neuter) and the 
corresponding Upamana drtipada (masculine). 

(40) i.e. (and ) (X—103) 
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Vpameya: te i.e. Vipras mentioned in c 

Upam tia: arhbu 

Sadharana Dliarma: na doso bhavali 

Upamavacaka: sama 

Note: —For the details of the Upama see No. 4 above. 

(41) 333 ; i.e. <Thr and and and flg* Sec No. 28 
above 

(42) 3 ^ i.e. and See No. 81 below. 

(43) 333< i.e. and ifofcs See No. 99 below. 

(44) 333 ; i.e. and 3T See No. 120 below. 

(45) 3q<ro (and 

He who performs the vow (of studentship) shall constantly 
subsist on alms, (but) not eat the food of one (person) only 
( eka ); the subsistence of a student on begged food is declared to 
be equal (in merit) to upavdsa i.e. fasting ( 11 — 188 ). 

Vpameya: bhaiksena vrlti 

Upamdna: upavasa • 

Sadharana Dharma: punyavahalva (lupin) 

Upamavacaka: sama 

Note: —This is Arth! Samasaga Dharmalupta Upama. 
It is Dharmalupta because the dharma i.e. common property 
namely punyavahalva is not expressed i.e. is lupta. In a work on 
DharmaSastra, pdpavahatva and punydvahatva are expected to be 
supplied at proper places. 

(46) 3^ (and 3ctn33*S SRI«r^c4W4) (IX—48). 

Upameya: anydhgana 

Upamdna: us fra (belonging to the others) 

Sadharana Dharma: notpddakah prajdbhagi 

Upamavacaka: yathd—lalhd 

Note:— For the details of the Upama sec No. 9 above. 

(47) and (gw) #3 

Where merit and wealth arc not (obtained by teaching) 
nor (even) due ( tadvidha lit. of that type) obedience in such 
(soil) i.e. to such a person, sacred knowledge must not be uttered 
just as good seed i.e. subham bijam (must) not (be thrown) on 
usara i.e. barren soil (II—112). 

Upameya: vidyd and the pupil without dharmdrtha or susriifd 
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Upamana : subham bja and usdra 
Sadhdrana Dharma : na vaklavya 
Upamdvdcaka : iva 

Note: —Here also a double Upamana is present. The 
Sadharana Dharma is here conceived as dropping, giving or 
employing. This can be expressed in two different ways accord¬ 
ing to the nature of the associate. In the case ofUpamana namely— 
subham bija it becomes vaptawyam , in case of the Upameya namely 
vidyd it is vaklavya. The poet has chosen the latter instead of using 
the common expression such as ddtavya. Even then the lihga- 
bheda would remain, which is due to the choice of a passive cons¬ 
truction instead of the active one on the part of the poet. As it 
is, however, the Sadharana Dharma is not really so; it only goes 
with the Upameya. 

(48) aw: i.c. and ^ and ft* Sec No. 151 below. 

(49) and 

As at the change of seasons ( Huparyqye ) each season i.e. 
rlavah (lit. all seasons) verily of its own accord assumes its distinc¬ 
tive marks i.c. flulihgas, even so corporeal beings (resume in new 
births) their (appointed) course of action (1—30). 

Upameya : dekin and karmdni 
Upamana : rtu and rluliAgdni 
Sadhdrana Dharma: svani svdni abhpadyante 
Upamdvdcaka : yathd—tathd 

Note: _This Upama contains a double Upamana. Here 

rluparyayc is a restrictive adjective of the Upamana; it suggests 
a corresponding attribute i.e. srfljantare in the Upameya. Cf. 
Raghavananda’s explanation—' 'tathd svasvakarmdni dehinah sfslly- 
anlare prapadyanU'. 

(50) and see No. 49 above. 

(51) m see No. 149 below. 

(52) and see No. 6 above. 

(52A) and 35 * 3 ^, see No - below as well as 

No. 19 above. 

(53) (3*) ( and 

A son (legally) begotten (jdtah) on such an appointed 
female (niyuktdydm) shall inherit like a legitimate son of the body 
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i.c. aurasali; for that seed and the produce belong according to the 
law to the owner of the soil (IX—145). 

Upameya: niyuktdyam jdla putra, 

Uparr ana: aurasa, 

Sadhdrana Dharma: {dhanam) haul, 

Upamdvaeaka: yathd. 

Note :—Here lalhd which should have been mentioned with 
the Upameya is dropped owing to the inversion of the usual 
order of the Upamana and the Upameya. For such an omission 
of tathd sec Nos. G7 & 218 below. 

(54) ^ and with vjpzr 

As the weeder i.e. nirddir plucks up the weeds i.e. kakfa and 
preserves the corn i.e. dhdnya, even so let the king protect his 
kingdom and destroy his opponents (VII—110). 

Upameya : nrpa,paripanlhin and rostra 
Upamana: nirdatr, kaksa and dhdnya 
Sadhdrana Dharma: uddhrtya rakfanam 
Upamdvaeaka : yalha — tathd. 

Note :—In the Upamana kakfasyoddharanam precedes 
dhdnyasya raksanam ; while in the Upameya the lianana of paripanthi- 
nah succeeds or follows the raksana of rdffra. Besides the 
destruction of kaksa and the paripanthin is expressed by means of 
two synonymous words uddharati and hanydt while the protection 
is mentioned by the same root raksa. In the Upamana, kaksam 
which corresponds to paripanthinah differs from the latter both in 
point of number and gender. As the stanza seeks to give advice 
to the King, the common properties, namely rakfet and hanydt 
that go with him are put in potential while the words correspond¬ 
ing to these in the Upamana-vakya namely uddharati and raksati 
are in the present tense. Hence the vidhibheda. 

(55) (and fgcftsr^RR) 

Leaving the dead body on the ground like kdstha i.e. a log 
of wood, or lofta, i.e. a cold of earth, the relatives depart with 
averted faces, but spiritual merit i.e. (Dharma) follows him 
(i.e. the soul). (IV—241). 

Upameya: mrta sarfra 
Upamdna: (i) kdstha and (ii) lofta 


> 


r 3i*. 
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Sadharana Dharma: kfiiau ulsarjanam 
Upamdvacaka: sama 

Note: —This is Malopama as hast ha and lost a i.c. two are- 
given as Upamanas for the Upameya rtrla larira. 

Also see No. 175 A below. 

(56) and *|f 

His enemy must not know his weakness, but he must know 
the weaknesses of his enemy, as the kurma or tortoise (hides its 
arigani) i.e. limbs, even so let him secure (guhet) the members 
i.c. ahgas (or his government against treachery), let him protect 
his own weak points (VII—105). 

Upameya: prakaranika rdjan and atiga 
Upamana: kurma and atiga 
Sadharana Dharma: guhanam 
Upamdvacaka : iva 

J\f 0 te: —Here there is Slesa in the Upamana namely ahga. 
When construed with the Upameya namely rdjan, it refers to 
the seven members of his i.e. a king’s government and with 
Upamana namely kurma it refers to its limbs. Hence ahgdni is 
mentioned only once. 

(57) (^ct-) and 

He who leaves his body (deha), (be it by necessity) as a 
vrksa i.e. tree (docs) the nadi-kula i.e. the river-bank (or) 
(freely) like a sakuni i.c. bird (that) quits a vrksa i.e. tree is freed 
from grdha i.e. (dreadful) shark (i.e. misery of this world) 
(VI—78). 

Upameya : prakaranika yali and his deha 

Upamana : (i) vrksa and (nadi-)kula and (ii) Muni and 
vrksa 

Sadharana Dharma : tydga (iyajan) 

Upamavacaka: yathd—tat ha in both (i) and (ii) 

Note: —The stanza gives two pairs of double Upamanas. 
Oace the prdkarnikayati and his deha are compared with vrksa and 
(nddi-)kula and secondly with Muni and vrksa. Here tydga 
which is the Sadharana Dharma is compulsory in the first case and 
voluntary in the latter. As these Upamas are expressed with two 
independent sentences, the Upamavacaka yathd is mentioned 
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twice. The two pairs of Upamanas make the stanza an instance 
•of Malopama. 

“krcchrat grdhdl' in cl stands for excessive troubles in life i.c. 
samsarakafta. This is AtiSayokti of the first kind which is defined 
by Maramata as l nigtryadhyavasdnain tu prakrlasya parena yal\ 
The stanza is, in fact, an instance of Saihsrsti of Malopama 
and AtiSayokti. 

(58) (and £rrt) 

The houses on which female relations (jdmayah) not being 
•duly honoured, pronounce a curse, perish completely like those 
•that arc destroyed by krlyd i.c. magic (III—58). 

Upameya: jdmisaptdni gehdni 
Upamdna: krtyahatdni gehdni 
Sddhdrana Dharma: samantalah vinaiyanti 
Upomdvdcaka: iva 

Note: —Ultimately jdmUdpa is compared with krtyd in point 
•of effectiveness. Upamavacaka iva has come after the adjective 
of the Upamana (gehdni), which is to be supplied from the first 
half of the stanza. 

(59) see No. 3 above 

(60) trtfa (andgfe) 

A man who knows (the law) must purify conch-shclls, 
horn, bone and ivory like kfauma i.e. linen cloth or with a mixture 
•of cow’s urine and water (V—121). 

Upameyas: iankha , srnga, aslhi and dantamaya 
Upamdna: kfauma 
Sddhdrana Dharma: suddhih kdryd 
Upamavacaka: vat 

Note: —Here many Upameyas are compared with a single 
Upamana. For a similar comparison see Nos. 63, 66,91 and 114 
below. 

(61) <3 and *3 see No. 37 above. 

(62) gs (and ?fa) 

> If his teacher’s teacher is near, let him behave (towards 
him) as towards his own Guru i.e. teacher; but let him, unless he 
has received permission from his teacher, not salute venerable 
persons of his own (family) (II—205). ' . 




TRANSLATION AND NOTES 


49 


Upameya: guroh gum, 

Upamana: Guru, 

Sadharana Dharma: vrttimacarct, 

Upamdvacaka: vat , 

Note: The Upama is Srautl Taddhitaga Upama in accor¬ 
dance with the Sutra 'tatra tesyeva' . For a similar Upama sec 
No. 63 below. 

(63) g* (and ff%) 


Towards his betters (Sreyahsu) let him always behave as 
towards h.s 67,™ i.e. teacher, likewise towards sons of his teachers 
{gumpulresu), born by wives of equal caste (dryesu lit. noble) and 
towards the teacher’s relatives (bandhusu) both on the side of the 
father and of the mother (H—207). 

Upamyas: beyamah, aryah guwpulra/, and gU rc/, smbtodharfh 
upamana: Guru, 

Sadharana Dharma: vrttim samdcarct, 

Upamdvacaka: vat, 

Note: Here also the Upama is SrautI Taddhitaga in keen- 
»ng with 1 tatra lasycva*. See No. 62 above. Here many Upameya, 
are compared with a single Upamana. For a similar comparison 
sec No. 60 above as well as Nos. 66, 91 and 114 below 

(64) m (and JTPTT&r) 

,,, ThC of ,hc ,cachcr wl >° ' m parts instruction (in his 
father s stead), whether younger or of equal age or a student at 
the t,me of sacnfiecs (or other Angas), deserves the same respect 
or honour as Guru i.e. the teacher (11—208). 

Cpameya: adhyapayan gurusuta, 

Upamana: Guru, 

Sadharana Dharma: mdnamarhali, 

Upamdvacaka: vat, 

(65) g? (and srf^w) 

The Wives of the teacher, who belong to the same caste 
mu t be treated as respectfully as 'Guru i.e. the teacher; bu! 
those who belong to a different caste, must be honoured by 
rising and salutation (II—210). Y 

Upameya: savarridh guruyofitah 
Upamana : Guru 
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Sadharana Dharma : pratipQjyatva, 

Upamdvdcafca: vat, 

Note: —There is disagreement in number as well as gender 
between the Upameya guruyofitah and UpamSna guru. 

(66) 35 (and ff%) 

(A perpetual student) must, if his teacher dies, serve his 
son (provided he be) endowed with good qualities, or his 
widow, or his Sapinda, in the same manner as Guru i.c. the 
teacher (11—247). 

Upameyas: gundnvita gurupulra, guruddrah and ( guroh ) sapinda 
Upamdna: Guru , 

Sadharana Dharma: vrUimdcarel, 

Upamavdcaka : w*f, 

jVote:—This is a Srauti Taddhitaga Upama formed accord¬ 
ing to the Sutra l tatra tasyeva ’. See Nos. 62 and 63 above. 
Here many Upameyas are compared with a single Upamana. For 
such a comparison sec Nos. 60 and 63 above as well Nos. 91 and 
114 below. 

(67) 35 (andftf«l&R) 

That (king) who will coerce i.c. keep under check both his. 
(disloyal) subjects and the army of the foe, let him ever serve 
with every effort like a Guru or the teacher (VII—175). 

Upameya : ball nrpa from verse 174, 

Upamdna : Guru, 

Sadharana Dharma : nityam upaseveta, 

Upamavdcaka: yathd, 

Note: — Tathd, which should have been mentioned with the 
Upameya is dropped due to the inversion of the usual order of the 
Upamana and the Upameya. For a similar omission of tathd sec 
No. 53 above as well as Nos. 123 and 218 below. 

'(68) 35 (and ff%) , 

But when the purpose of the appointment to (cohabit 
with) ( niyogartha) the widow has been attained in accordance with, 
the law, those two shall behave towards each other like guru i.c.. 
a father (and snusd i.e. daughter-in-law) (IX—62). 

Upameya: vidhavdydm niyuktah, 

Upamdna: guru, 
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Sadharana Dharma: vrtti (i.e. dcarana ), 

Upamavdcaka: vat , 

Note: —The expression ‘ snusdvat ’ in c contains another 
Upama which is a complement of this Upama, for which see 
No. 224 below. 

(69) see No. 71 below. 

(70) (and ) 

A maternal aunt, the wife of a maternal uncle, a mother-in-law 
and a paternal aunt must be honoured like gurupatni i.e. the wife 
of one’s teacher, they are equal to gurubhdryd i.e. the wife of one’s 
teacher (II—131). 

Upamtyas'. mdlrsvasa, matuldm, SvaSru and pitrsvasd, 

UpamSna: gurupatnl in c and gurubhdryd in d, 

Sadharana Dharma: sampujyatva in the Upama in c and 
adaraniyatva ( lupta ) in the Upama in d, 
Upamavdcaka: vat in the former and sama in the latter, 

Note :—Upama in c where gurupatnl is the Upamana is 
rather the result of the Upama in d where gurubhdryd is the 
Upamana. The latter, however, is ArthI Vakyaga Dharmalupta. 
It is Dharmalupta as there the dharma namely adaraniyatva is not 
expressly stated (i.e. is to be understood). Here many Upamcyas 
arc compared with a single Upamana. For such a comparison 
see Nos. 60, 63 & 66 above. 

(71) i.e. (and mTTOl) 

Carnal intercourse (;retahseka ) with sisters by the same 
mother, with (unmarried) maidens, with females of lowest 
castes, with wives of a friend or of a son, they declare to be 
equal to gurutalpa i.e. violation of a Guru’s bed (XI—58). 

Upameya: retahseka, 

Upamana : gurutalpa, 

Sadharana Dharma: pdpdvahatya {lupta), 

Upamavdcaka: sama, 

J\'ote :—This is Arthi Samasaga Dharmalupta Upama. It 
is Dharmalupta because the common property namely pdpdva - 
halva is not expressed. In a work on DharmaSastra, pdpdvahatva 
and punydvahatva arc not expected to be expressed. 

(72) (and ) See No. 70 above; 
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(73) jft (and ScfPTKW snn»nftc^i»n^) IX—48. 

Upameya : anydngand, 

Upamana: gauh (belonging to others), 

Sddhdrana Dharma: yathd — tathd, 

Note :—For the details of the Upama see No. 9 above. 

(74) (cow) (and twffiRraft) 

Unrighteousness ( adharma ), practised in this world, does 
not at once produce its fruit, like gauh i.e. a cow (or the earth), 
but advancing slowly, it cuts off the roots of him who committed 
•• it (IV—172). 

Upameya: adharma , 

Upamana: gauh, 

Sddhdrana Dharma: na sadyah phalati , 

Upamdvdcaka : iva, 

Note: —Here gauh, the Upamana may either be taken to 
mean a cow or the earth. Neither of these are able to yield their 
expected fruit within a short time. The cow yields her expected 
reward i.e. milk only after she brings forth a calf. Similarly the 
earth requires a good deal of care and work after the seed is 
sown into it. 

KulKika, however, takes this simile as an instance of Vaidh- 
armycna Upama because he thinks that gauh means either a 
milch cow or a full-grown bull. 

(75) (*F»n) nl (and 

Sambhojani Dak§ina i.e. a gift of food consumed (with 
friends and relatives) by twice-born men (of course for making 
friendships), is said to be one which goes to the PiSacas; it remains 
(dste) in this (world) (i.e. iha) alone ( eva) like andhd gauh i.e. a 
blind cow in one stable ( veiman) (III—141). 

Upameya: Sambhojani Dakfina , 

Upamana: andhd gauh, , 

Sddhdrana Dharma: ekaveimani i.e. ( ekatra eva) dste , 
Upamdvdcaka: iva, 

Note: —Here the Sadharana dharma is ‘ ekatraivdste' i.e. 
‘remains confined to one place’ i.e. ‘does not move to other 
places.’ This is expressed by ihaiva (i.e. in this world alone, 
thus excluding svirga for which daksind is generally given) in the 
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Upameya and by ekavesmani in the Upamana. Here the Upamana 
is restricted by an adjective namely andhd. The ultimate inten¬ 
tion of the poet is to compare the sambhojanitva with andhatva. 

(76) («rf*) m (andgfo^r) 

The kingdom of that monarch, who looks on ( pasyatah ) 
while a Siidra settles the law, will sink (low), like gauff i.e. cow 
in a morass i .c. panka (VIII—21). 

Upameya: rdf fra, 

Upamana: pahke gauh, 

Sadharana Dharma: sidati, 

Upamdvdcaka: iva, 

Nole :—Here panka is the restrictive or conditioning attribute 
of the Upamana gauh which makes it correspond with the 
Upameya. From the word pasyatah it seems that the poet has at 
the back of his mind the comparison of the king with a cow-boy 
who helplessly looks at the calamity. 

(77) qt and II—158 

Upameya : anrea vipra and srautasmdrta karma ( lupta) 

Upamdna\ gauh and gauh, 

Sadharana Dharma : aphalatva , 

Upamdvdcaka : yathd — latha, 

Note :—For the details of the Upama sec No. 10 above. 

(78) aft and t-g 

Hence an ignorant (man) should be afraid of accepting any 
pratigraha i.e. presents; for by reason of a very small (gift) even, a 
fool sinks (into hell) as a gauh i.e. cow in panka i.e. a morass. 
(IV—191). 

Upameya: avidvan and his svalpaka pratigraha, 

Upamana : gauh and panka, 

Sadharana Dharma: sidati, 

Upamdvdcaka: iva. 

Note: —This Upama contains a double Upamana. Here 
soalpaka pratigraha corresponds to panka and is the cause of sidana 
like the latter. The correspondence in case between panka and 
svalpaka pratigraha could not be maintained owing to the difference 
between the two meanings, primary and secondary of the word 
sidati. The secondary meaning of sidati namely ‘failure’ requires 
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the instrumental case while the primary sense namely 'sinking 1 
requires the locative. 

(79) itY (earth) (and *m:<F?RPn«r) IV—172. 

Upameya : adhaima, 

Upamana : gauh {earth) y 
Sadharana D/iarma: na sadyafi phalali, 

Upamavacaka : ica t 

Note:— The Upama is based on the interpretation put on 
the word gau/i alternatively understood in the sense of earth. For 
the Upama see No. 74 above. 

. (80) and 

And in each town let him appoint one sarvarthacinlaka i.e. 
superintendent of all affairs, elevated in rank (uccai/i sthana or 
sthitt), formidable {ghorarupa) resembling a planet i.e. graha 
among stars i.e. naksatras (VII—121). 

Upameya : sarvarlhacintaka and te (same) i.e. his subordinates, 
Upamana : graha and naksalra , 

Sadharana Dharma: uccaih sthili and ghorarupa, 

Upamaavacaka- iva , 

Note: —The Upama contains a double Upamana. .Here 
tesam (referring to the subordinate officers) is to be supplied from 
the previous stanza. Here the officer i.e. the sarvarlhacintaka 
is compared with graha and his subordinates who are to be 
understood by the word teidm supplied from the previous stanza, 
with naksatras. The Upamana naksatrdni (neuter) differs from the 
corresponding Upameya i.e. te sarve (masculine) in point’ of 
gender. This discrepancy i.e. the use of neuter gender in the 
Upamana, however, seems to be intentional and is meant to 
convey the relative unimportance of the subordinates. 

(81) and 

But the fame of the king who acts in a contrary way or 
manner and who does not subdue himself, diminishes in extent 
(satkfipyate) among men like ghrtabindu i.e. a drop of'clarified 
butter in ambhas i.e. eater (VII—34). 

Upameya : nrpateh yasas and loka, ' . . . . 

' • Upamana: ghrtabindu and ambhas, - •, 

- • Sadharana Dharma: sahkfipyate, . ‘ 
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Upamdvacaka : iva, 

Note :—Here a double Upamana is present. There is 
disagreement in respect of gender between both the Upameyas 
and their corresponding Upamanas. 

(82) (and 

This one pervades all created beings in the five forms, and 
constantly makes them, by means of both, growth and decay, 
revolve like cakra i.c. the wheels (of a chariot) (XII—124). 

Upameya : bhdtani , 

Upamana: cakra, 

Sddharana Dharma: nityam samsarayati, 

Upamavdcaka: vat, 

Note :—There is disagreement in respect of number between 
the Upameya namely bhutdni (plural) and the Upamana namely 
cakram (singular). 

(83) and *TRf 

He is a king, taking upon himself the candravrata i.c. the 
office of the Moon (lit. being a edndravratika ), in whom (i.e. 
at whose appearance) his subjects rejoice as men i.e. manctvdh 
feel on seeing the paripUrna candra i.e. the full moon (IX—309). 

Upameya- nrpa and prakrtayah, 

Upamana: candra and mdnavdh, 

Sddharana Dharma: hrfyanti , 

Upamavdcaka : yathd — tathd. 

Note :—The Upama contains a double Upamana. The 
expression candram drstvd in the Upamana-vakya corresponds 
to yasmin in the Upameya-vakya, so that yasmin is equivalent to 
yam drstvd. This gives rise to the irregularity namely the Upamana 
candra being put in the accusative case and the Upameya yasmin 
(referring to nrpa in d) in the locative. 

‘ edndravratika ’ in d is an instance of NidarSana. This 
makes the stanza an example of Sajikara of Upama and 
NidarSana. 

(84) (and ^fte) 

His vessels shall not be made of metal, they shall be free 
from fractures, it is ordained that they shall be cleansed with 
water, like (the cups called) Camasa ,.at a sacrifice (VI—53). 
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Upameya: ataijasani and nirvrandni patram , 

Upamana: camasa, 

Sddhdrana Dharma: adbhih Sancam, 

Upamdvdcaka: ioa, 

Note :—There is disagreement in point of gender between 
the Upameya pdtrdni which is neuter while the Upamana 
camasdnam is masculine. 

(85) wr?r Sec No. 155 below. 

• (86) (and gfe) 

Skins and (objects) made of split bamboo must be cleansed 
like ecaila i.e. clothes, (vegetable, roots and fruit like dhdnya i.e. 
grain) (IV—119). 

, Upameya: carman and vaidala, 

Upamana: caila, 

Sadhdrana Dharma: suddhi, 

Upamdvdcaka: vat, 

Note :—Here two Upamcyas arc compared with a single 
Upamana. For a similar comparison sec No. 90 below. 

For another Upama contained in cd, sec No. 114 below. 

(87) (and ftfN’O 

If a man is killed (due to inattention and the like on the 
part of the prdjaka i.e. driver), his (i.e. prajakd's) guilt ( kilbisa ) 
will be at once the same as (that of) a caura i.e. a thief, for large 
animals such as cows, elephants, camels or horses, half of that 
(VIII—296). 

Upameya: prdjaka from verse 294, 

Upamdna: caura , 

Sddhdrana Dharma: kilbisam bhornet, 

Upamdvdcaka: vat. 

(88) ^ (and *n*) 

In keeping with this rule, the manager who sells without 
(the consent of) the owner unknowingly or knowingly deserves 
punishment similar to that of caura i.e. a thief (VIII—197-200). 
Upameya: Jdstd, 

Upamdna: caura, 

Sddhdrana Dharma: dandamarhati, 

Upamdvdcaka: vat, , 
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Note :—This Sloka is included as it is accepted by Sarvaj- 
flanarayana, Nandana and Ramacandra. Ramacandra’s com¬ 
mentary runs as follows: anena vidhind asvdmivikrayam kurvanna- 
jilanajHanap urvakam vd sasta cauravadvadhamarhati. 

(89) (and or 

He who does not return a depoj it and he who demands what 
he never bailed shall both be pu/iished like a caura i.c. thief,, 
or be compelled to pay a fine ea/ial (to the value of the object 
or claimed article) (VIII—191). 

Upameya: Idvubhau i.e. nikseparpayitd and atlikfipya ydcitd, 
Upamdna : caura, 

Sddharana Dharrna: idsyalva or ddpyalva , 

Upamavdcaka : vat. 

(90) ^ (and 

Those who arc appointed to guard provinces and his vassals- 
who have been ordered (to help), he shall speedily punish like 
caura i.c. thieves, (if they remain) inactive in attacks (by robbers) 

(IX—272). 

Upameya: rakfadhikrla {persons) and samanta, 

Upamdna: caura, 

Sddharana Dharrna : sisydt, 

Upamavdcaka: iva , 

Note :—Here two Upamcyas are compared with one- 
Upamana. For a similar comparison sec No. 86 above. 

(91) ^ (and ) 

Those who give (to thieves) fire, food, arms or shelter, and 
receivers of stolen goods, the ruler shall punish like caura i.e.. 
thieves (IX—278). 

Upameya: agnida, bhaktada, saslrdvakaiada and {mo§asya)< 
samnidhatr, 

Upamdna: caura, 

Sddharana Dharrna: hanydl, 

Upamavdcaka: iva, 

Note :—Here also many Upamcyas are compared with one- 
Upamana. 

For a similar comparison see Nos. 60, 63, 66 above as well! 
as No. 114 below. 
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. (92) i.c. (and ^rifc^) 

A Brahmana, seeking to obtain property from (a man) 
•who took what was not given to him either by sacrificing from 
him or by teaching him, is even like a stena i.c. thief 
(VIII—340). 

Upameya: sah i.e. lipsavan Brahmana 
Upamana: stena, 

Sddhdrana Dharma : dosabhaktva ( lupta ), 

Upamdvdcaka: yatha — talhd, 

Note:— Here it is possible that the Sadharana Dharma 
may be understood from the word adaltdddyl i.e. caura which can 
be supplied from the word adaltaddyinah in the first half. But 
perhaps it is better to supply the word dofabhak as the Sadharana 
Dharma which is to be considered as lupta. In view of this the 
Upama is Srautt Vakyaga Dharmalupta. It is Dharmalupta, 
as the Dharma i.e. the common property namely dosabhaktva 
is not expressed. 

(93) as (and ) 

Unless one be asked, one must not explain (anything) to 
anybody, nor (must one answer) a person who asks improperly; 
let a wise man, though he knows (the answer), behave among 
men like a jada i.c. an idiot (II—110). 

Upameya : medhavi, 

Upamana: jada, 

Sddhdrana Dharma: acaret, 

Upamdvdcaka : vat. 

(94) and <ng 

As all living creatures i.e. jantavah subsist by receiving 
•support from air i.e. vdyu, even so (the members of) all orders 
(dsramdh) subsist by receiving support from the householder 

(HI—77). 

Upameya: dsramdh and grhastha, \ 

Upamana: jantavah and vdyu, >. 

• • Sddhdrana Dharma : samasrilya vartanle , 

Upamdvdcaka: yatha — tatha, 

• • Note:— This Upama contains a double Upamana. As the 
•simile is expressed with the help of two independent sentences, 
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•the common property namely l samdsrilya vartante' is expressed 
.twice. The repetition is exact. 

: i ; (95) See No. 4 above. 

(96) (33^)ff^ and See No. 143 below. 

• •' (97) ^jjifa (and *T*R) 

As trnagni i.c. a fire of dry grass is (unable to consume 
rthc offerings and is quickly) extinguished even so (is it with) 
•an unlearned Brahmana, Sacrificial food ( havya ) must not be 
given to him, never is (anything) offered in ashes (bhasmani) 
f (III—168). 

Upameya : anadhlyana Brahmana, 

. Upamdna: trnagni, 

: Sadharana Dharma: samyati, 

‘ Upamdvdcaka: iva, 

' Note:— Corresponding to the restricting adjective anadhi- 
: yam in the Upameya we have trna meaning trnakrta in the Upa- 
Iraana trnagni. In cd, we have a Drstanta based on.Vaidharmya, 

• where the anadhlyana Brahmana is compared with bhasman and the 
gift of a havya to him is compared with Havana in bhasman. 

The stanza thus becomes an instance of Sarhsr$ti of Upama 
. and Drstanta. 

(98) and and w* see No. 6 above. 

(99) ffctfcs and urm 

The fame of a king who behaves thus, even though lie subsists 
by gleaning, is spread in the world like a tailabindu t.e. a drop of 
oil in ambhas i.e. water (VII—33). 

Upameya: nrpatehyasas and loka, 

, ; Upamdna: tailabindu and ambhas , 

Sadharana Dharma: vistiryate, 

•i Upamdvdcaka: ioa. 

Note :—This Upama contains a double Upamana. There 
is disagreement in point of gender between the ypameya yaiah 
(neuter) and the Upamana tailabinduh (masculine), as well as 
•the Upameya loka (masculine) and the Upamana ambhas 
, .(neuter).' . 

•:• :•. (100) and wfe and and gg* .see No. .28 

above. *• . ■ • i ( 
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(101) fairs' (and *faf^f>c4PTR-) 

Yet in a kingdom ( rdjya) containing seven constituent parts 
(saptanga), which is upheld like tridanda i.c. the triple staff (of 
an ascetic), there is no (single part more important (than the 
others), by reason of the importance of the qualities of each for 
the others (IX—296). 

Upameyi: saptanga rdjya, 

Upamdna : tridanda, 

Sadharana D/iarma: anyonyagunavaUefydnna kirtcidatiricyate , 

Upamavacaka: vat , 

Note: —Here the adjective saptanga of the rdjya has its cor¬ 
respondence in the adjective tri of the tridanda. There is disa¬ 
greement in respect of gender between the Upamcya rdjya 
(which is neuter) and the'Upamanalru/fl/Mte (which is masculine).• 

(102) (and 

As is trivedadhyayana i.e. the study of the three Vedas, so is 
Dharmasdstra. (Hence) it should be regularly ( niyatam ) studied 
by a Brahmana who desires to obtain the heavenly world,. 
(I—(11)—105—106). 

Upamtya : DharmaJdslra, 

Upamdna: trivedadhyayana , 

Sddharana Dharma: svargasadhana ( lupta ), 

Upamavacaka: yalhd — talhd, 

Note: —Here the Upameya that is mentioned, is only 
Dharmasastra; but as is clear from the Upamana trivedadhyayana,. 
its adhyayana is meant. The Upama is Srauti Vakyaga Dharma- • 
lupta. It is Dharmalupta because the Dharma namely svarga- 
sadhana is not expressed but suggested by the adjective used in 
case of the Brahmana viz ■ “ svargamicchatd The Upama is- 
included here as the stanza is commented by the commentator 
Ramacandra. 

(103) and sift see Nos. 23 and 24 above. 

(104) and see No. 10 above. 

(105) Sr* (and vrwtoR) 

But as ignorant (householder) who accepts gold, land, a 
horse, a cow, food, a dress, sesamum grains, (or) clarified butter 
is reduced to ashes like daru i.c. (a piece of) wood (IV—188). 
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Upameya: avidvdn 
Upamdna: daiu, 

Sadharana Dharma: bhasmibhavali , 

Upamdvacaka: vat. 

(106) (and 3?qrc3tfq IX—48. 

Upameya: anydrtgandds, 

Upamdna : 

Sadharana Dharma: notpadakah prajdbhdgi, 

Upamdvacaka: yathd-tatha , 

.Vote:—For the details ol'the Upama see No. 9 above. 

(107) g feqi g and sec No. 39 above. 

(108) ^ (and ifc) 

He who neglects not these three, (even after he has become) 
.a householder, will conquer the three worlds and radiant in 
-body, he will enjoy bliss in heaven like deva i.e. God 
(11—232). 

Upameya: apramddyan grhi, 

Upamdna: deva, 

Sadharana Dharma: divi modate , 

Upamdvacaka : wrt. 

(109) (and ^q^r) 

Though destitute of virtue or seeking pleasure (elsewhere) 

• or devoid of (good) qualities, (yet) a husband must be constantly 
worshipped as deva or a god by a faithful wife (V—154). 

Upameya: pati, 

Upamdna : deva , 

Sadharana Dharma: upacaryah, 

Upamdvacaka'. vat. 

(110) $See No. 193 below as well as No. 7 above. 

(111) fesrifa and t 

For by punishing the wicked and by favouring the virtuous, 
tkings are constantly sanctified, just as dvijdtayah i.e. twice-born 
..men by ijyds i.e. sacrifices (VIII—311). 

Upameya: nrpa and pdpa-nigraha as well as sddhu-sahgraha, 
Upamdna: dvijati and ijyd, 

Sadharana Dharma: satatam puyante 
Upamdvacaka: iva, 
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•Note-. —This Upama contains a double Upamana.. Here 
ijyabhih (plural) is the Upamana for pdpdndm nigraha and 
sadhunam sahgraha. Hence the disagreement in respect of number. 
There is also disagreement in respect of gender between them as 
the former is feminine while the latter namely papanigraha as well 
as sddhusahgraha are masculine. 

( 112 ) «rn (and Jjcrqrw) 

Just as dhard i.e. the Earth supports all created beings 
equally, thus is the parthim vrala i.e. the vow of the Earth- 
observed by (a king) who supports all creatures (IX—311). 
Upameya: prdkaranika raj on, 

Upamana: dhard , 

Sadharana Dharma: bhutanam dhdramam , 

Upamdvdcaka: tathd, 

Note: —Here dhard the Upamana is put in the nominative 
while being influenced by the words pdrthivam vratam in d, the 
Upamana rajan which is to be supplied, is put in the genitive 
case as shown by bibhratah. Here bibhratah is to be taken as the 
short form of the expression ‘ yah (raja) bibhrati tasya The cons¬ 
truction has thus become anakoluthic. 

‘ pdrthivam vratam ’ in d is an instance if Nidar£ana. The 
stanza, therefore, becomes an instance of Sankara of Upama 
and NidarSana. 

(113) and 

For as the malas i.e. impurities of dhatus i.e. metallic ores, 
melted in the blast (of a furnace) (<dhmdyamdna ), arc consumed, 
even so are the taints of the organs are destroyed through the 
suppression of the breath (VI—71). 

Upameya : indriya and dosa, 

Upamana: dhdtu and mala, 

Sddhdrana Dharma: dahyante , 

Upamdvdcaka: yatha — tathd, 

Note: —The Upama contains a double Upamana. Corres¬ 
pondence between dhmdyamdna (-tva ) and prdnasya nigraha seems 
to be intended by the poet. There is disagreement in point of 
gender between the Upameya indriyam (whichis neuter) and the 
Upamana dhdtu (which is masculine). 
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(114) ^(andgfe) 

(Skins and (objects) made of split canc must be cleansed 
like caila i.c. clothes), vegetables, roots and fruit like dhdnya i.e. 
grain (V—119). 

Upamcya : sdka, mu la. and phala, 

Upamdna: dhdnya, 

Sadhdrana Dharma: Judd hi, 

Upamdvdcaka: vat, 

Note :—Here many Upameyas arc compared with a single 
Upamana. For a similar comparison see Nos. 60, 63, 66 and 
91 above. 

For another Upama contained in ab, see No. 86 above. 

(115) and with see No. 54 above. 

(116) srqr* and g* see No. 80 above. 

(117) ?i^i.e. and sec No. 212 below. 

(118) H*ft i.e. and sgs; see No. 213 below. 

(118A) Htft-SjCT and see No. 57 above. 

(119) H<ftH<? and tfFTC 

As nadinaddh i.c. all rivers, both great and small, find a 
resting place in sdgara i.e. the ocean, even so men of all orders 
find protection with householders (VI—90). 

Upameya : diramin and grhastha, 

Upamdna : nadinada and sdgara, 

Sadhdrana Dharma : sariisthitim ydnti, 

Upamdvdcaka : yathd — tathd, 

Note: —This Upama contains a double Upamana. The 
expression nadinada is here understood as a Samahara. As the 
Upama, here, is expressed with the help of two independent 
sentences, the common property is expressed with the help of the 
identical words, viz. samsthitim ydnti. 

• (119A) HT (and &?vict) see No. 34 above. 

(120) ( ) HT and 

As the nara i.e. man who digs (i.e. khanan ) with a khanitra 
i.e. a spade (into the ground) obtains vari i.e. water, even so 
an obedient ( iusrusu) pupil, obtains the knowledge which 
lies (hidden) in his teacher (II—218). 

Upameya : Jusrusu (brahrnaedri) and gurugata vidyd, 



•64 


SIMILES IN MANUSMRTI 


Upamana: khanitrena khanan nara and vdri, 

Sadharana Dharma: adhigacchali , 

Upamdvdcaka: yathd—tat ha, 

Note:— Here also a double Upamana is present. The 
.adjective khanitrena khanan in the Upamana-vdkya , corresponds to 
•the adjective susriifu in the Upameya-vakya; but the substantive 
inamely brahmaedri in the Upameva-vakya which is in correspon- 
•dencc with nara in the Upamana-vakya is to be supplied From the 
•context. Correspondence between khanitra and susriifa (or sevd) 
is surely intended. Similarly the adjective prthvigatam qualifying 
.vdri in the Upamana-vakya, which corresponds to gurugatd of 
.vidya in' the Upameya-vakya is also not expressed. Correspon¬ 
dence between guru and prthvi is certainly intended. There is 
also disagreement in point of gender between the Upamcya 
.vidya (which is feminine) and the Upamana vdri (which 
is neuter). The Sadharana Dharma namely adhigacchali is 
•exactly repeated. 

(121) and sec No. 212 below. 

(122) and qitj with qpq see No. 54 above. 

(123) faifor and 

Let him (yati) not desire to die, let him not desire to live, 
let him wait for (his appointed) time (kola), as a bhrtaka 
i.e. a servant (waits) for nirdesa i.e. the payment, of his wages 
(VI—45). 

Upameya: prakaranikayati and kdla. 

Upamana: bhrtaka and nirdeia , 

Sadharana Dharma: pralikseta, 

Upamdvdcaka: yathd , 

Note :—The Upama contains a double Upamana. Here 
iathd which should have come with the Upamcya is dropped 
owing to the inversion of the usual order. For the dropping of 
iathd see Nos. 53, 67 above as well as Nos. 152 and 217 below. 

(124) and *r«RT*r sce No - 25 above. 

(125) and qf sec No. 78 above. 

(126) feft-) qrs: and 3*$ see No. 39 above. 

(127) qptifi see No: 5 above. 

. (128) fas (and && Nt*) 
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(Or) the eldest alone may lake the whole paternal estate, 
the others shall live under him just as (they lived) under their 
pita i.e. father (IX—105). 

Upameya: sah i .c.jyeftha, 

UpamSna: pita, 

Sadharana Dharma: upajivyatva, 

Upamavacaka: yatha—tat ha. 

(129) . fa (and wft) 

Let him (the- king) cause the annual revenue in 
his kingdom to be collected by trusty (officials) ( dpta ), 
let him obey the sacred law ( Smnaya ) in (his transactions 
with) the people, and behave like pitr i.e. a father towards 
' all men (VII—80). 

Upameya: raj an from V 79, 

Upamdna: pitr, 

/Sadharana Dharma: varteta, 

Upamavacaka: vat. 

(130) fa (and«tf%) 

If the eldest brother behaves as an eldest brother (ought 
-to do), he (must be treated) like (mats i.e. a mother) and like 
pita i.e. a father, (but if he behaves in a manner unworthy of an 
eldest brother, he should yet be honoured ike a handhu i.e. 
kinsman) (IX—110). 

Upameya: jyesthavrttijyeftha, . 

Upamana: pitr , 

Sadharana Dharma: vrtti ( lupta ), 

Upamavacaka: iva, 

Mote :—This is Srauti Samasaga Dharmalupta Upama. It 
is Dharmalupta because the Dharma i.e. the common property 
namely vrtti (treatment) is not expressed. 

The Upama in maleva (see No. 164 below) makes the first 
line an instance of Malopama while sampvjyastu bandhuvat (see No. 
146 below) in d contains another Upama. 

(131) fa and $3 

Having ascertained his learning in the Veda and (the 
'purity of) his conduct, the king shall provide for him means of 
’..subsistence in accordance with the sacked law and shall protect 
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him in every way, as a pita i.e. father (protects) the aurasa putra 
i.e. lawful son i.e. born of his self (VII 135). 

Upameya: rdjan and Srotriya from V 133 & 134, 

Upamdna : pitr and aurasa putra, 

Sadhdrana Dharma: sarvatah samraksana, 

Upamdvacaka: iva, 

Note:— The Upama contains a double Upamana. Here 
the second Upamana namely putra is conditioned by the word 
aurasam in order to support the sarvatah samraksanam which is 
the Sadharana Dharma. 

(132) fk 3^ 

As a pita i.e. father (supports) his putrdh i.e. sons, so let 
the eldest support his younger brothers, and let them also in 
accordance with the law ( dharmalah ) behave towards their eldest 
brother as putrdh i.e. sons (behave towards him their father) 
(IX—108). 

Upameya: jyestha and yavlyan bhrdtr, 

Upamana: pitr and putra, 

Sadhdrana Dharma: pdlayet, 

Upamdvacaka: iva, 

JVfcte:—Here also a double Upamana is present. 

The word ‘ putravat ’ in contains another Upama for which 
see No. 136 below. 

(133) (and rtswO 

He, who, disregarding the rule (given above) does not 
eat meat like a pisdea, becomes dear to men and will not be 
tormented by diseases (V—50). 

Upameya: prakaranika yah, 

Upamdna: piidca, 

Upamdvacaka: vat, 

j{ 0 le\ —This is Upama, based on Vaidharmya as mdthsdlana 
is undertaken by th cpiidca (i.e. the Upamana), while a person 
(i.e. the Upameya) not eating it, is praised in the verse. 

(134) sftcfii and 

Giving no pain to any creature, let him (grhastha from the 
context) slowly accumulate spiritual merit ( dharma ) for the 
sake (of acquiring) a companion to the next world, just as 
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pullikdh i.c. the white ants (gradually raise their) valmlk i i.e. 
ant-hill (IV—238). 

Upameya: Prakaranika (grhastha) and dharma, 

Upamdna: puttika and valmika, 

Sadhdrana Dharma: ianaih samcinuyal, 

Upamavacakaiva, 

Note: —The simile contains a double Upamana. There is- 
disagreement in respect of number and gender between the 
Upamana pultikah (which is plural & feminine) and the 
Upameya prakaranika grhastha (which is singular and 
masculine). 

( 1 35) gir (and ) 

(As son is even as .good as oneself), (such) a daughter is 
equal to a putra i.e. son; how can another (heir) take the estate 
( dhatia) while such (an appointed daughter who is even) oneself 
lives (IX—130). 

Upameya: duhita, 

Upamdna: putra, 

Sadhdrana Dharma: dhanasvikdrayogyatva (lupta ), 

Upamavacaka: sama, 

Note: —There is disagreement in point of gender between 
the Upamana putra and Upameya duhita. The Upama is Arthi 
Vakyaga Dharmalupta. It is Dharmalupta because the Sadha- 
rana Dharma namely dhanasvikdrayogyatva is not expressed. In 
fact mere Upama is not intended here. A representative i.e. 
pratinidhi rather than a standard of comparison i.e. Upamana is 
sought to be conveyed by the word sama. 

For the Upama contained in a, see No. 26 above. 

(136) g?r (and irftr) 

(As a pita i.e. father (supports) his putras i.e. sons, so let 
the eldest ( jyeftha ) support his younger brothers and) let them 
also in accordance with law behave towards their eldest brother 
a sputras i.e. sons ) behave towards their father) (IX—108). 
Upameya: yavlydn bhrdtr , 

Upamdna: putra, 

Sadhdrana Dharma: varteran, 

Upamavacaka: vat. 
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JVofe:—For the Upama coniained in a, see No. 132 above. 

(137) & and sec No. 132 above. 

(138) and see No. 12 above. 

(139) <far (ands*BTC*) r . , , 

Between paurn i.e. a son's son and dauhlra i.e. the son of a 

daughter there exists in this world no difference; for even the son 
of a daughter saves him (who has no sons) in the next world like 
paulra i.e. a son’s son (IX—139). 

Upameya: dauhitra, 

Upamdna : paulra. 

Sadhdrana Dharma: amulra santdrana, 


Upamdvdcaka: vat. 

: (140) ’ snftSFL and TOta&J ■ 

As the lives of prdnins i.e. living creatures are destroyed by 

iarirakarsana i.e. tormenting their bodies even so the lives of kings 
are destroyed by riftrakarfW i.e. oppress,ng them kmgdoms 


(VII—112). 

Upameya: rdjan and rdstrakarsana, 

Upamdna: prdnin and Jarirakarsana, 

Sadhdrana Dharma : prdndh ksiyante , 

Upamdvdcaka: yathd—lalhd, 

jfote:—T !his Upama contains a double Upamana. As the 
Upama is expressed with the help of two independent sentences, 
the words expressive of the common property namely prdnah 
kfiyante are exactly repeated in both the sentences. 

• (141) and see No. 173 below. 

(142) Srt (and«rfe) , 

(In case of such a patita i.e. outcaste (XI—182), A female 
slave shall upset ( paryasyet ) with her foot a pot filled with water, 
in case of a preta i.e. a dead person; (his Sapintfas) as well as the 
Samanodakas shall be impure for a day and night (XI—183). 
Upameya-. patita from verse 182, 

Upamdna: preta, 

Sadhdrana Dharma : ghatasya paryasana,. 


Upamdvdcaka: vat , 

Jfote: _The idea in the verse is lhat a.patita is to- be treated 

like a preta i.e. dead person; paryasana implying a total severence 
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of his from all relations. Thus ghafasya paryasana stands for a 
complete break of association with a patita. 

(143) (s&qST) and 

As he who (attempts to) cross water i.e. ( udake) taran in an 
(i aupala ) plava i.e. a boat of stone sinks (to the bottom) even so do 
the ignorant donor and the receiver {ddtr and praticchaka) sink 

low (IV—194). 

Upameya: ddtr (giver) and praticchaka (receiver), 

Upam&na: {udake) taran and {aupala) plava, 

Sadharana Dkarma: nimajjana , 

Upamdvdcaka: yatha — tathd, 

Note: —This Upama contains a double Upamana. Here 
ddlrpralicchakcu is the Upamcya and udake taran and aupala plava 
is the double Upamana. Out of these, data corresponds to udake 
taran and the praticchaka with aupala placa. In the Upamana, 
one of them is mentioned in the instrumental while the other is 
in the nominative. On the other hand, in the Upameya, both arc 
put in the nominative (in a compound). In the Upamana, 
instrumental is used to show the karanctva of the plava. In the 
Upameya, a similar karanalva of praticchaka in spite of the nomina¬ 
tive case being actually used, is thereby suggested. 

(144) (and 

Let him {raja) plan his undertakings (patiently meditat¬ 
ing) like a baka i.e. heron; (like a simha i.e. lion, let him put forth 
his strength or show his valour; like a vrka i.e. a wolf, let him snatch 
(his prey) like a sasa i.e. hare, let him double in retreat 
(VII—106). 

Upameya: prakaranxka rdjan, 

Upamana: (i) baka, (ii) simha, (iii) vrka and (iv) saSa, 

Sadharana Dharma: arthacintana in (i) pardkrama in (ii) 
avalumpana in (iii) and vinispataOa in (iv), 

Upamdvdcaka: vat in all, 

Note: —The stanza is an instance of Srautt Taddhitaga 
Malopama where one and the same Upameya namely rdjan is 
compared with four Upamanas namely baka, simha, vrka and iaia, 
.there being an independent common property or Sadharana 
Dharma in case of each of the Upamanas. Thus in case of baka. 
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the Sadharana Dharma is arthacinlana, in case of simha it is para- 
kiama, in that of vrka it is avalumpana and finally in that of saia 
it is vinispatana. The Upamavacaka vat makes the Upama 
Taddhitaga. As the stanza contains an advice given to the king, 
the words expressive of the common properties are put in the 
potential. 

Also see Nos. 193, 202 and 215 below. 

(145) ins (and $f%) 

Let him not honour, even by a greeting, heretics, men who 
follow forbidden occupations (men who live like cats i.e. baiddla- 
vratikas) rogues ( iatha ), logicians (arguing against the Veda) 
and bakavrtli persons i.e. those who live like herons (IV—30). 

(145A) apj; (and a<r) 

(A man) who knows the law should not offer even water to 
a Brahmana (who acts like a cat i.e. baiddlavratika) , nor to a 
Brahmana who is bakavratika i.e. who acts like a heron, nor to 
one who is unacquainted with the Vedas (IV—192). 

Upameya : vrtti or vrata, 

Upamdna: (baka-) vrtti or (bak-) vrata ( lupta ), 

Sddhdrana Dharma : dcarana (lupta) 

Upamavacaka'. iva (lupta). 

Note: —These stanzas above contain instances of triluptd 
Upama where only the Upameya namely vrtti or vrata is 
mentioned. All other parts of the Upama namely Upamana, 
Sadharana Dharma and Upamavacaka arc lupta. The compound 
bakavratika or bakavrtli , in this case, is formed according to the 
Vartika —' saptamyupamanapurvapadasya bahuvrihiruttarpadalopaica' 
(mentioned in Kavyaprakasa of Mammata). 

The expression ‘ baidalvratika' in the two stanzas is also 
an instance of triluptd Upama where too only the Upameya 
namely vrata is mentioned. Sec No. 148 below. 

(146) (andgjij^i) 

If the eldest brother (behaves as an eldest brother (ought 
to do), he (must be treated) like a mother and like a father, but 
if he is ajyesthavrtti i.e. if he) behaves in a manner unworthy of an 
eldest brother, he should yet be honoured (merely) like a 
bandhu i.e. kinsman or relative (IX—110). 
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Upameya: ajyesthavrltijyestha, 

Upamana: bandhu, 

Sddharana Dharma: sampujyah, 

Upamavacaka: vat, 

Note: —The first line contains a Malopama in the expressions 
'mateva' & ’piteva' for which see Nos. 130 above and 164 below. 

(147) ijisj and with ^ sec No. 154 below. 

(148) fleisT (and?ffi) 

Let him not honour, even by a greeting, heretics, men who 
follow forbidden occupations baid&la-vratika i.e. men who live like 
cats, (rogues, logicians (arguing against the Veda), and bakavrtti 
persons i.e. those who live like herons) (IV—30). 

(A man) who knows the law should not offer even water 
to a Brahmana (dvija) who is baidalavratika i.e. who acts like a 
cat, (nor to a Brahmana who is bakavralika i.e. who acts like a 
heron, nor to one who is unacquainted with the Veda) (IV—192). 

(A man) who, ever covetous, displays the flag of virtue, 
(who is) a hypocrite, a deceiver of the people, intent on doing 
injury, (and) a detractor (from the merits) of all men, one must 
know to be a baidalavratika i.e. one who acts like a cat, 
(IV—195). 

Upameya : vrata, 

Upamana : (bau'dla-) vrata ( lupla ), 

Sddharana Dharma: dcarana ( lupta), 

Upamavacaka: ioa (lupta). 

Note: —Here biddlasya idam is baiddlam vratam. These stanzas 
above contain instances of triluptd Upama where only the 
Upameya namely vrata is mentioned. All other parts of the 
Upama are lupta. The compound baidalavratika , in this case, is 
formed according to the Vartika— ‘saptamyupamanapurvapadasya 
bahorlhiruttarapadalopaica' , (mentioned in KavyaprakaSa of 
Mammata). 

The expressions ‘bakavrtti' in IV-30and IV-192 respectively 
are also instances of triluptd Upama. 

See Nos.' 145 and 145A above. 

(149) Ofcr) (and *>ifir) 

If (one man’s) bull were to beget a hundred calves on another 
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cows, they would belong to the owner of the cows; in vain 
(mogha ) would the bull have spent his strength i.e. skanditam 
drfabham i.e. bijdm. Thus also is the seed of him who has no 
material property in women ( akfetrin ) but sow their seed in the 
soil of others (paraksetrapravapin). They benefit the owner of 
the women (i.e. ksetrin ); but the giver of the seed reaps no advan¬ 
tage (IX—50,51). 

Upameya: aksetrinah parakselrapravdpinah bijam, 

Upamana: skanditamdrsabham i.e. bijam, 

Sadharana Dharma: moghatvam, 

Upamavacaka: tathd, • 

Note :—In verses 50-51, the real Upama is given in 50 d 
and 51 ab, 50 d however expects a context of 50 a, b, c. In view 
of this, we may translate. ‘In this manner the dropped seed 
(skandita) belonging to the bull ( drsabha ) becomes useless (mogha). 
In a similar manner, the seed of one who has no wife ( akfetri ), 
but sows it upon another man’s wife becomes useless. Here 
rsabha or vrsabha, which is the secondary Upamana and which 
corresponds to paraksetrapravapin is indirectly mentioned through 
the taddhita form drsabham. In the Upamcya-vakya we get two 
adjectives both in the genitive case (sing.) of the person who is 
the main Upameya. They are aksetrin and paraksetrapravapin. 
Corresponding to the latter, we have anyagofu in verse 50 a (i.e. 
the Upamana-vakya). But a similar adjective corresponding to 
akfetrin does not seem to have been conceived by the poet in 
the case of vrfabha, the Upamana. 

The antecedent yathd is not used. In 51 c the author seems 
to supply bijinah in view of verse 52. In 51 ab, the existence of 
the word bijam shows that aksetrinah and parakselrapravdpinah. are 
genitive cases and not nominative. 

(150) (jpr) sfa and 3^ see No. 47 above. 

(151) qta and qqj and tfaj 

As a husbandman i.e. vapid reaps no harvest when he has 
sown the seed i.e. bija in barren soil i.e. irina, even so the giver of 
sacrificial food gains no reward if he presents it (i.e. hams) to a 
man unacquainted with the Rks (III—142). 

; Upameya: ddlr , havis and anrea (oipra). 
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Upamana: vaptr, bija and Irina, 

Sadharana Dharma: na labhate phalam, ' • 

Upamavacaka : yatha — tatha, 

Note: —The Upama contains a triple Upamana. Here 
irina and ante correspond with each other; but the former is in 
the locative case while the latter is in the dative in view of the 
roots connected with the two namely vap and da which govern 
saplami and caturlhi respectively. As the Upama is expressed 
with the help of two independent sentences, the Sadharana 
Dharma is repeated twice. The repetition is exact. 

(152) (and WlW) 

A virtuous wife who after the death of her husband constantly 
remains chaste, reaches heaven, though she have no son, just 
like brahmedrins i.e. chaste men (lit. celibate students) (V—160). 
Upameya: sddhvi stri 
Upamana: brahmaedrinah, 

Sadharana Dharma: aputratve api svargagamana, 

Upamavacaka: yatha. 

Note: —There is disagreement in respect of both gender 
and number between the Upamana brahmaedrinah and Upameya 
sddhvi slri. Here tathd which should have been used with the 
Upameya is dropped owing to the inversion of the usual order of 
the Upamana and the Upameya. For such an omission of tatha 
sec Nos. 53, 67, 123 above as well as No. 217 below. 

(153) (and wi*^) 

Falsely attributing to oneself high birth ( anrtam samulkarse), 
giving mischievous information to the king (regarding a crime) 

(rdjagami paiiunam), and falsely accusing one’s teacher {guroh 
alikanirbandhah), (are offences) equal to brahmahalya i.e. slaying 
a Brahmana (XI—55). 

Upameyas: samulkarse anrla, rdjagami paisuna and guroh 
alikanirbandha, 

Upamana: brahmahatyd, 

Sadharana Dharma: papdvahatva {lupta), 

Upamavacaka: sama, • • 

Note: —There is disagreement in point of gender between 
all of the Upameyas samulkarse anrtam, rdjagami paUunam & guroh 
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■ alikanirbandha (which arc neuter, neuter and masculine respccti- 
•vely) and the Upamana brahmahalyd (which is feminine). Here 
many Upameyas are compared with a single Upamana. For a 
similar Upama see Nos. 60,63,66,91 and 114 above. The Upama 
is Arthi Vakyaga Dharmalupta. It is Dharmalupta as the 
Dharma or the common property namely papdvahalva is not 
expressed. Rajagami paisuna is a false mischievous information 
about a Brahmana (as is clear from the Simile), given to, the 
king and ending in Brahmana’s punishment or death. 

(154) andenp and %% 

Just as a Sudra begets on a Brdhmam i.e. Brahmana female a 
bahya i.e. a being excluded (from the Aryan community), even so 
(a person himself) excluded (b dhya) procreates with (females 
of) the four castes (calurvarnye) (sons) more (worthy of being) 
excluded (than he himself i.e. bdhyatara ) (X-3o). 

Upemeya: bahya, edrurvarnya and bdhyatara, 

Upamana: Sudra, brdhmam and bahya, 

Sadharana Dharma: prasuyate, 

Upamdvdcaka: yathd—tat ha, 

Note: —This Upamacontains a triple Upamana. Here 
calurvarnye corresponds to brahmanydm and stands for a female of 
any of the four castes. The neuter gender of cdturvarnya is used 
for want of a suitable feminine form. 

(155) (and <rfer?4) 

But he who foolishly causes that (duty) to be performed by 
wives of other castes, when his wife of equal caste (sajati) is alive, 
is declared by the ancients (to be) as (despicable) as a Brdhmana- 
.canddla i.e. a canddla (sprung from a) Brahmana female from a 

Sudra (IX—87). 

Upameya: yah bharla, 

Upamana: Brdhmanacanddlali, 

Sadharana Dharma: palitalva ( lupta ), 

Upamdvdcaka: yathd—tat ha, 

Note: —This is SrautI Vakyaga Dharmalupta Upama. It is 
Dharmalupta because here the Dharma or the common property 
:namely patitatva is not expressed. 

(156) (and trfcrsr) 
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They declare (false evidence) concerning water ( ap ), 
-concerning the enjoyment of women (strinam bhoga ), and concer¬ 
ning all gems ( ratna ), produced in water ( abja ), or consisting of 
stones (abnamaya) (to be) equally (wicked) as a lie concerning 
bhumi i.e. land (VIII—100). 

Upameyas : (anrta ) in the cases of dpah, strinam bhoga and 
maithuna, abja and abnamaya ratna, 

Upamdna: (anrta) in case of bhumi, 

Sadharana Dharma : sarvam hanti (from V—99), 

Upamavacaka : vat. 

Note :—There is disagreement in point of gender between the 
Upameyas namely strinam bhoga (masculine), mailhunam (neuter) 
and abjesu sarvdbnamayesu rallies u (neuter) and the Upamana bhumi 
(feminine). There is disagreement in respect of number also 
between Upamana ratnefu (plural) and the Upameya bhumi 
(singular). Here many Upameyas are compared with a single 
Upamana. For a similar phenomenon see Nos. 60, 63, 66, 91 
and 114 above. Really speaking, in this Up am a anrtam from 
V 99 is to be supplied. It serves as the real Upameya with 
the other words in the Locative case. The Sadharana 
Dharma is to be supplied similarly from V-99 i.e. sarvam 
■bhumyanrte hanti '. 

(157) ‘ and frr&i see No. 123 above. 

(158) jrw (and 

If the king did not, without tiring, inflict punishment on 
those worthy to be punished, the stronger would roast ( apaksyan ) 
the weaker like matsyas i.e. fish on a spit ( sule ), or like fish in 

water (jale) (VII—20). 

Upameya : durbala, 

Upamdna : matsya, 

Sddharana Dharma : pacana or ahimsana, 

Upamavacaka : iva, 

Note: —Here matsydn is the Upamana, durbaldn the Upam¬ 
eya ; and sule apaksyan is intended to be the Sadharana Dharma. It 
applies primarily to the Upamana and only secondarily to the 
Upameya. 

For the reading jale matsyanivahimsyuh' both the adjectives 
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balaoattarah and durbaldn can be transferred to the Upamana. In 
this ca SQyjale becomes only a restrictive attributive of the Upamana 
employed for making it suitable as an Upamana in the present 
case. 

(159) jrw i.e. and sw See No. 11 above. • 

’• (160) Act and trig see No. 113 above. 

(161) and 3)62 

As a losta i.e. clod of earth falling into a mahdhrda i.e. 
great lake is quickly dissolved, even so every sinful act is drowned 
in the threefold Veda (XI—263). 

Upameya: trivrt Veda and duJcarila, 

Upamana: mahdhrda and losta, 

Sadharana Dhaima: vinaia or majjana , 

Upamdvdcaka: yatha — lathd. 

Note :—This Upama contains a double Upamana. It in¬ 
volves a change of case owing to adoption of different expressions. 
The accusative and the word prdpya is used for the Upamana while 
the locative having the same sense is used for the Upameya. The 
Sadharana Dharma is here expressed in two synonymous 
words namely vinasyati and mojjati, in the two sentences. 

(162) (and sttnnpTcirpTFT) IX—48. 

Upameya : anydhgana, 

Upamana : mahisi (belonging to others) 

Sadharana Dharma : notpddakah prajabhdgi , 

Upamdvdcaka: yatha — lathd , 

Note :—For the details of the Upama see No. 9 above. 

(163) JH^(and^fo) 

Towards a sister of one’s father and of one’s mother and 
towards one’s own elder sister, one must behave as towards 
mdtr i.e. one's mother; (but) the mother is more venerable than 
they (11-133). 

Upameyas : pxtuh bhaginl, matuh bhagini and jyayasi svasd, 
Upamdna : mdtr, 

Sadharana Dharma: vrtlimdtuthet, 

■ » Upamdvdcaka: vat, 

Note:— As vrttimdtislhet governs the locative, the Upameyas 
put in the locative. Here also many Upameyas arc compared 
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with one single-Upamana. Also see Nos. 60, 63, 66, 91 and U4 
above. 

(164) JTT3 (and %) 

If ihe eldest brother ( jyestha ) behaves as an eldest brother 
(ought to do) ( jyesthavrtti ), he (must be treated) like mdlr i.e. a 
mother (and like pitr i.e. a father; but if he behaves in a manner 
unworthy of an eldest brother, he should yet be honoured (merely) 
like a kinsman or. relative i.e. bandhu) (IX—110). 

Upameya: jycsfhavrlli jyestha, 

Upamana: mdlr, 

Sddharana Dharma : vrlli ( lupta ), 

Upamavacaka : iva. 

Note: —This is Sraut! Samasaga Dharmalputa Upama. It 
is Dharmalupta because the Dharma or the common property 
namely vrlli (treatment) is not expressed. 

The Upama in piteva (see No. 130 above) makes the first 
line an instance of Malopama. Sampujyastu bandhuval in d con¬ 
tains another Upama for which see No. 146 above. 

(165) jtr*T and ^ see No. 83 above. 

(166) jmjtT see No. 185 below. 

(167) (wm) vt ( and 

(As kdffhamaya hastin i. .e. an elephant made of wood) as 
carmamaya mrga i.e. a trussed up deer, such is an unlearned Brah- 
raana; those three have nothing but the names (of their kind) 
(11—157). • 

Upameya : anadhiydna vipra, 

Upamanas : (i) kasthamaya haslin and (ii) carmamaya mrga, 

Sddharana Dharma : ndma bibhrali, 

Upamavacaka : yathd, 

Note: —This is SrautI Vakyaga Malopama. Here anadhi¬ 
ydna vipra is compared with two Upamanas namely kasthamaya 
hastin and carmamaya mrga in respect of 'ndma bibhrali' which is the 
common property. Instead of tatha the poet uses the word 
yaica in order to emphasize the Upameya namely the anadhiydna 
vipra. The construction is anakoluthic. The poet begins with 
an Upama with vipra as the Upameya and hastin and mrga as the 
Upamaaas-; but instead of cohcluding it as an Upama by using 
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the word tatha in c he concludes by means of a Dlpaka where 
the prakrta vipra and the aprakrla hastin and mrga arc connected 
with the common property namely ndma bibhrati. It seems that 
the word te has influenced the choice of the poet in using yah in 
place of tatha. 

(168) J-pT and Jprg and srgqqTrT see No. 22 above. 

(169) Jjn and ^ 

As satravah i.e. enemies do not hurt elan i.e. these (beings 
mrgddin-Kulluka, when they are) sheltered by (their) fortresses, 
even so foes ( arayah) (can) not injure a king {nrpa) who has 
taken refuge in his fort (VII—73). 

Upameya : ari and nrpa, 

Upamdna: Satru and etdn i.e. mrgddin , 

Sddhdrana Dharma:—na himsanti , 

Upamdvdcaka : yathd — tatha. 

Note :—This Upama contains « double Upamana. The 
Upamana etdn is in the plural showing the six different kinds of 
beings mentioned in the last stanza namely mrgagartdfraydpsardhi 
and plavahgamanardmardh. Here the Sadharana Dharma is 
mentioned twice, once with the addition of the preposition upa in 
the Upamana and secondly without it in the Upameya. 

(170) i[iT 5 and and * 33 ^ see No. 22 above. 

(171) and <nf*r^ 

A wise man should strive to restrain his organs which run 
wild among alluring sensual objects like a yanta i.e. charioteer 
his vajinah i.e. horses (11—88). 

Upameya: vidvdn and indriydni, 

Upamdna:yanta and vdjinah, 

Sddhdrana Dharma: samyameyatnamdtisthel, 

Upamdvdcaka: iva. 

Note :—This Upama also contains a double Upamana. 
There is disagreement in respect of gender between the Upamana 
vajirtah (masculine) and the corresponding Upameya indriydni 
(neuter). 

(172) qq (andfft) 

Let the king, therefore, like jama not heading his own likings 
and dislikings, behave exactly like Tama i.e. with ydmyd vrtti, 
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supressing his anger and controlling himself (or lit. controlling 
his senses) (VIII—173). 

Upameya : svamin ( rdjan ), 

Upamana : yama, 

Sadharana Dharma : ydmyd vrtti, 

Upamdvdeaka : iva, 

Note: —Here ydmyayd vrtlya in c constitutes Padanidarsana 
which itself, serves as the Sadharana Dharma of the Upama 
expressed in a. The stanza thus becomes an instance of Sankara 
of NidarSana and Upama. 

(173) qn and fsWfwfi 

As yama at the appointed time ( prd ' te kale) subjects to his- 
rule both priya and dveyya i.e. friend and foe, even so all subjects 
must be controlled by the king; that is yamavrala or the office in 
which he resembles Yama (IX—307). 

Upameya : rdjan and priyadvesyd firaja, 

Upamdna: yama and priyadvesyau, 

Sadharana Dharma : prdpte kale niyamana, 

Upamdvdeaka: yathd—tatha. 

Note :—This Upama contains a double Upamana. There is 
active construction in the Upamana-vakya and passive in the 
Upameya-vakya. So the two sentences become independent. 
Hence the double mention of the Sadharana Dharma becomes 
necessary corresponding to priyadvefyau in the Upamana-vakya, 
an adjective priyadvefyah going with prajd/i inut be supplied in the 
Upameya-vakya. There is disagreement in respect of gender 
between priyadvesyau (masculine) the Upamana and prajdh the 
Upameya. 

* yamavratam * in d constitutes Nidar£ana, thus making the 
stanza an instance of Sankara of Upama and NidarSana. 

(174) and and and sec No. 28' 

above. 

(175) (and qT'TRCc*) 

Stealing a deposit, or men, a horse and silver , (and) land, 
diamonds and (other) gems is declared to be equal to rukmasleya- 
i.c. stealing the gold (of a Brahmana) (XI—57). 

Upameya : niksepanardsvarajatabh umivajramanxndm apaharanam,. 
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Upamdna: rukmasteyam, 

Sadharana Dharma: papavahalva ( lupla ), 

Upamavdcaka: soma, 

Note: —This is Artlii Samasaga Dharmalupta Upama. It 
is Dharmalupta because here the dharma i.e. the common property 
namely papavahalva is not expressed. 

(176) (and 33r£r) (IV—241) 

Upameya: mrta iarira, 

Upamana: losta, 

Sadharana Dharma: ksitau utsarjana , 

Upamavdcaka: sama, 

Note: —For the details of the Upama see No. 55 above. 

(177) srte; and See No. 161 above. 

(178) and sirs 

As the vdryokas i.e. leech, the vatsa i.e. calf and the satpada i.e. 
bee take their adya i.e. food little by little, even so must the king 
draw from his realm moderate annual taxes (VII—129). 
Upameya: rdjan and kara, 

Upamdnas: (i) vatsa and adya, 

(ii) vdryokas and adya, 

(iii) satpada and adya, 

Sadharana Dharma: alpadana or alpagrahana, 
bpamdvdcaka: yalhd—tathd, 

Note:— There is double Upamana in this Malopama where 
the king receiving taxes (haras) is compared with a vdryokah 
(leach), a vatsa (calf) and a satpada (bee) receiving their food 
(adya) bit by bit. But the Upamana-vakya is put in the active 
construction while theUpamcya-vakyaisput in the passive. This 
makes the twice mention of the Sadharana Dharma necessary 
viz. adanti and grhitavyah. Here ddyam is neuter and kara is mascu- 

• line. Hence disagreement in respect of gender, between the two. 
Different constructions in the two Vakyas gives rise to the irregula¬ 
rity of ddyam, the Upamana in the accusative and the kara the 

* ’Upameya in the nominative. There is also corresponding irregu¬ 
larity between varyokovatsafatpaddh and raj rid. The source of 
food of the leech etc. which corresponds to rdf fra in the Upamcya- 
vakya is not mentioned. : ’ 
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(179) and afhr and tfar see No. 151 above. 

(180) (and ar^j or ) 

As (a sinner) is seen bound with ropes by Varuna, even 
so let him punish the wicked; that is his varuna vrala i.e. office in 
which he resembles Varuna (IX—308). 

Upameya: rdjanfrom verse 307, 

Upamana: Varuna , 

Sadharana Dharma: nigraha, 

Upamdvdcaka: yatha—talhd , 

Note: The construction is passive in the Upamana-vakya 
and active m the Upameya-vakya. Hence the Sadharana 
Dharma is expressed twice with the help of two different words 
rnz.paSaih baddha (in the Upamana-vakya) and nigrhnlydt (in the 

pameya-vakya). For an opposite construction sec Nos. 173 
above & 185 below. As the verse contains an advice to the king, 
the word expressive of common property going with the Upameya 
is put in the potential. Her epdsaih is.raentioncd in the Upamana 
as it is the peculiar weapon of Varuna so that pdSaih baddah corres¬ 
ponds to mgrahah in the Upameya-vakya. In the simile, pdpah is 
to be supplied in the Upamana-vakya from c d and the prdkara- 
nika rajan (from verse 307) is to be supplied in the Upameya-vakya. 

vdrunam vratam in d contains a NidarSana, thus making the 
stanza an instance of Sankara of Upama and NidarSana. 

(181) and gf%*r see No. 134 above. 

(182) sec Nos. 6 and 7 above. 

(183) enf^ and ^ see No. 171 above. 

(184) <rrg (and sjipTJR) 

For the manes attend the invited Brahmanas, follow them 
(when they walk) like e„> i.e. die wind, and sit near them when 
they are seated (III—189). 

Upameya : pitarah, 

Upamana: vdyu, 

Sadharana Dharma: anugacchanli, 

Upamdvdcaka: vat , » 

Note:— There is disagreement in respect of number between 
the Upamana vdyu (which is singular) and the Upameya pitarah 
(which is plural). . 




82 


SIMILES IN MANUSMfcTl 


(185) 3rg i.e. (and tfarc) 

As the Mdruta i.e. the Wind moves (everywhere), entering 
(in the shape of the vital air) all created beings, even so let him 
penetrate (everywhere) through his spies; that is the mdrutam 
vratam that is the office in which he resembles the Mdruta or the 
Wind (IX—306). 

Upameya : prdkaranika rajan, 

Upamdna : Mdruta, 

Sddhdrana Dharma : pravisya sathedra, 

Upamdvdcaka : yathd — talhd, 

Mole'. —There is active construction in the Upamana-vakya 
and passive in the Upameya-vakya. Hence the mention of the 
common property twice. As the verse contains an advice given 
to the king the word pravestavyam, expressive of the common 
property going with the Upameya, is evidently a potential passive 
participle. For an exactly opposite construction sec No. 180 
above.' In the Upamana there is nothing that corresponds to 
edraih, which belongs only to the Upameya and establishes the 
correspondence between the Upamana and the Upameya in 
sarvabhutapravefa. 

mdrutam vratam in d contains a Nidar§ana thus making 
the stanza an instance of Sankara of Upama and Nidarfana. 

(186) 3ig and 3*3 see No. 94 above. 

' (187) 3Rt3 see No. 227 below. 

(188) and 3* see No. 120 above. 

(189) 3pfowandstm VII—129. 

Upameya'. rajan and kara, 

Upamana'. vary okas and ddya, 

Sddhdrana Dharma: alpddana or alpagrahana, . 

Upamdvdcaka—ya tha- talhd, 

Mote: —For the details of the Upama see No. 178 above. 

(190) for (and *15 s^r) 

But if the (sacrificed) father is living, he must offer (the 
cakes) to three remoter (ancestors); or he may also feed his father 
at the funeral sacrifice (. srdddha) as a vipra i.e. (one of the) 
Brahmana (guest) (III—220). 

Upameya : pitr, 
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Upamdna: vipra, 

Sadharana Dhaima: irdddhe aSana , 

Upamavdcaka: v at, 

(191) ffq (and 

A Brahmana should always dislike homage as if it were 
i.c. pioson (and constantly desire (to suffer) scorn as (he would 
long for) amrla i.c. nectar) (11—162). 

Upameya : sammana, 

Upamdna : vifa, 

Sadharana Dharma: udvijeia, 

Upamavdcaka: iva, 

JVote:— There is disagreement in gender between the 
Upameya sammana (masculine) and the Upamana visam 
(neuter), amrlasyeva cdkdhkset in c contains another independent 
Upama for which see No. 13 above. 

(192) (and qim^) 

A Brahmana who, being an Agnihotrin, voluntarily neglects 
the sacred fires, shall perform a lunar penance for one month; 
for that (offence) is equal to virahatyd i.e. the slaughter of a 
warrior (XI—41). 

Upameya: tat i.e. kamakdratah agninamapavedha , 

Upamdna: virahatyd , 

Sadharana Dharma: pdpdvahatva ( lupta ), 

Upamavdcaka : sama , 

Note: There is disagreement in gender between the 
Upameya tat (neuter) and the Upamana virahatyd (feminine). 

This is Arthi Samasaga Dharmalupta Upama. It is 
Dharmalupta because the Dharma i.c. the common property 
namely pdpdvahatva is not expressed. 

(193) (and VII_K)6. 

Upameya : prakarunika rajan, 

Upamdna: vrka, 

Sadhdrana Dharma: avalumpana, 

Upamavdcaka: vat, 

jVote: For the details of the Upama see No. 144 above. 

(194) ^ i.e. (fo^rere) (and <pfa) 

But if kingdom be secure, protected by the strength of his 
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arms, it will constantly flourish like a druma i.c. tree which is 
being (well-)watered (sicyamana) (IX—255). 

Upameya: rostra, 

Upamdna : ( sicyamdna ) druma, 

Sddharana Dharma : nttyffli vardhate , 

Upamavdcaka: iva, 

Mote: —The adjective sicyamana of the Upamana druma 
has its correspondence with the expression bdhubaldirilam in the 
Upameya viz. roflra, where the bdhubaldiraya is conceived as 
similar to seka or sprinkling (ofthetree). There is disagreement 
in respect of gender between the Upamana druma (which is mas¬ 
culine) and the Upameya rdftra (which is neuter). 

(195) and (^t) see No. 57 above. 

(196) %% i.e. |jt and ^ see No. 7 above. 

(197) %% and VI—8. 

Upameya: prdkaranika yati and his deha, 

Upamana'. iakuni and vrkfa, 

Sddharana Dharma: tydga ( tyajan ), 

Upamavdcaka: yathd — tathd, 

Mote :—This Upama contains double Upamana. For the 
details of the Upama see No. 57 above. 

(198) (and ?fcra*<T) 

In case of Sudras who live according to the law, there shall 
be the shaving (of their heads) each month; their mode of puri¬ 
fication ( sauca-kalpa ) (shall be) the same as that of Vaiiyas, and 
their food the fragments of offal of an Aryan’s meal (V—140). 
Upameya : Sudra, 

Upamdna: VaUya, 

Sddharana Dharma: sauca-kalpa, 

Upamavdcaka : vat. 

(199) Tigifr and sec No. 157 above as well as No. 

197 above. 

(200) and *PT sec No. 169 above. 

(201) and snfa^sec No. 140 above. 

(202) m (and ftfawTirc) VII 106. 

Upameya: prdkaranika rdjan, 

Upamdna: tala, 
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Sadharana Dharma: vinispalana , 

Upamavdcaka : vat, 

Note: —For the details of the Upama see No. 144 above. 

(203) 5T? (and «Rf*RTfTc^) 

A Brahmana ( vipra ) who does not know the form of 
returning a salutation, must not be saluted by a learned man; 
as a Sudra even so is he (II—126). 

Upamtya : abhivadananabhijrta vipra. 

Upamana : Sudra, 

Sadharana Dharma: miabhivadyatva. 

Upamavdcaka : —ta/Aa, 

Note:— This simile incidentally indicates the position of 
the Stidras in the society. The author of Manusmrti, who is 
considered to be an avowed champion of Brahmanism, is only 
expected to recall such a simile. Also sec Nos. 204, 205 and 
206 below. 

(204) (and sfrjjj) 

Brahmanas who tend cattle, who trade, who arc mechanics, 
actors or singers, menial servants or usurers, the (judge) shall treat 
like Madras (VIII—102). 

Upamtya'. goraksaka, vanijaka, kdru, kusilava, presya and 
vdrdhusika viprah, 

Upamana : $udrah, 

Sadharana Dharma : dcarana, 

Upamavdcaka : vat. 

(205) SW (anderJOTw) 

But even these two ( ubhau ), if they offend with a Brahman! 
(not only) guarded (but the wife of an eminent man), shall 
be punished like a Sudra or be burnt in a fire of dry grass 
(VIII—377). 

Upamtya : ubhau i.e. Vaisyapdrthivau committing adultery 
with a Brahman!, 

Upama na : S' udra, 

Sadharana Dharma : dandyatva, 

Upamavdcaka : vat. 

(206) (and *ftefirac4) 

But he who does not (worship) standing in the morning 
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(pSroa), nor sitting in the evening ( paierna ), shall be excluded 
( bahiskdryah ) just like a $udra,t\ rom all the duties and rights of a 
twice-born (11—103). 

Upameya: yah i.e. a Brahmana who docs not worship i.e 
perform adorations or sandhyd, 

Upamdna: Sudra, 

Sadharana pharma: bahiskdryah , 

UpamSvacaka: vat. 

(207) and arrt and tot see No. 154 above. 

(208) and sed No. 5 above. 

(209) and sito ’ VII—129. 

Upameya: rdjan and kara, 

Upamdna: salpada and adya, 

Sadfiarana Dharma: alpadana or alpagrahana, 

Upamaudeaka: yatha — tathd, 

Note: —For the details of the Upama sec No. 178 above. 

(210) tfirz and?#. 

As a sandha i.e. eunuch is unproductive ( aphala ) with 
slriyah i.e. women, (as a gauh, i.e. cow with another gauh, i.e. cow 
is unprolific and a ddna i.e. gift made to ajfla i.e. an ignorant man 
yields no reward) even so a Brahmana i.e. Vipra who is anrea i.e. 
who (docs) not (know) Rks, is useless ( aphala ) (11—158). 
Upameya: anrea vipra and srautasmarta karma (lupta), 

Upamdna: sandha and stri, 

Sadharana Dharma: aphalatva, 

Upamdoacaka : yatha — tathd, 

Note :—Here a double Upamana is present. For the details 
of the Upama sec No. 10 above. 

(211) ^ i.e. *r m and sec No. 119 above. 

( 212 ) and ft*;™ 

Whatever be the qualities of the man (bhartd lit. husband) 
with whom a woman (stri) is united according to the law, such 
qualities even she assumes, like nimnagd i.e. river (united) with 
samudra i.e. the ocean (IX—22). 

Upameya: stri and bhartd, 

Upamdna: nimnagd and samudra, 

Sddhdrana Dharma: sadrsagunasarhpddana, 
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Upamdvdcaka : iva, 

Note: —This Upama .contains a double Upamana. 

(213) sgec and 

If, subduing love and hatred, he decides ( pasyati lit. sees) 
the legal affairs (artha) according to the law, (the hearts of) his 
subjects turn towards him as the sindhavah i.e. rivers (run) towards 
samudra i.e. the ocean (VIII—175). 

Upameya: prajd and sah i.e. prakaranika rdjan, 

Upamana: sindhu and samudra , 

Sadhdrana Dharma: anuvartante, 

Upamavacaka : iva, 

Note:- rHcre also a double Upamana is present. 

(213A) and and ate and safe sec No. 28 above. 

(214) awnG see N°. 29 above. 

(215) Fra?: and see No. 119 above. 

(216) far (and «khr*)—'VII—106. 

Upameya: prakaranika rdjan, 

Upamana: simha, 

Sadhdrana Dharma: pardkramet, 

Upamdvdcaka: vat, 

Note: —For the details of the Upama see No. 144 above. 

(217) fag and Fg$ see No. 213 above. 

(218) (and FP?a*Ta) 

But men who have committed crimes and have been 
punished by kings, go to heaven, being pure like sukrtinah i.e. 
those who performed meritorious deeds (VIII—318). 

Upameya: krtadanddh mdnavdh, 

Upamana: sukrtinah, 

Sadhdrana Dharma: svargamaydnti, 

Upamdvdcaka: yathd, 

Note:— Here tathd which should have come with the 
Upameya is dropped owing to the inversion of the usual order of 
Upamana and Upameya. For a similar dropping of tathd see Nos. 
53, 57, 123 and 152 above. 

(219) and gft* i 

As subija i.e. good seed, springing up in sukfetra i.e. good soil 

turns out (perfectly) well, even so the son ( jdtah) of an Aryan by 
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an Aryan woman is samskdrarha i.c. worthy of all the sacraments 

(X—69). 

Upameya: Ary a and Ary a, 

Upamdna: sublja and sukselra, 

Sadhdrana Dharma : samskdrarhatva; sampannalva , 
Upamdvdcaka: yathd—talha, 

Note: —The Upama contains a double Upamana. Here su 
in sublja and sukfetra is employed in order that they might corres¬ 
pond with the Upameyas Arya and Arya. One and the same 
common property is here conspicuous by its absence; but there 
is a correspondence between the two properties i.e. that of the 
Upamana and Upameya {sampadyate and sdmskdramarhali). The 
fact is that here the Sadharana Dharma is not really sadhdrana or 
common; but similar. There is disagreement in case between 
subijam (accusative) and dryat (ablative) and also there is disa¬ 
greement in gender between sukfetre (neuter) and drydydm 
(feminine) and subijam (neuter) and dryat (masculine). 

(220) gfa and g|-r sec No. 219 above. 

( 221 ) genu* (and TPTTffw) 

Forgetting the Veda, reviling the Vedas, giving false 
evidence, slaying a friend, eating forbidden food, or (swallowing 
substances) unfit for food, are six (offences) equal to surdpdna i.e. 
drinking Sura or wine (XI—56). 

Upameyas: brahmojjhatd, vedanindd , kauta-saksyam, suhrdva- 
dhah and garhitdnadyayoh jagdhih , 

Upamdna : surdpdnam, 

Sadhdrana Dharma : pdpdvahatva (lupta ), 

Upamdvdcaka: sama, 

Note: Here many Upameyas are compared with a single 
Upamana. For a similar comparison see Nos. 60, 63, 66, 91 and 
114 above. There is disagreement in respect of gender between 
the Upameyas brahmojjhatd (feminine), vedanindd (feminine), 
suhrdvadhah (masculine), garhitanddyayolfjagdhi^iesmrant) and the 
Upamana surdpdnam (neuter). The Upamana is ArthI Samasaga 
Dharmalupta. It is Dharmalupta because here the Sadharana 
Dharma or the common property namely pdpdvahatva is not 
mentioned. This is, however, natural in a work on Dharmaiastra. 
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(222) ^ see No. 92 above. 

(223) and see No. 10 as well as 210 above. 

(224) (and ?f%) 

But when purpose of the appointment to (cohabit with) 
(niyogdrtha) the widow has been attained in accordance with the 
law, those two shall behave towards each other like ( guru i.c. 
father) and snusd i.c. a daughter-in-law (IX—62). 

Upameya: vidhavd, 

Upamana: snusd, 

Sadhdrana D karma : orlli (i.e. dcarana ), 

Upamdodcaka: oat, 

Note: —The expression ‘ guruoat ’, in c contains another 
Upamana which is a complement of this Upama for which see 
No. 68 above. 

(225) (and *rjt) 

Let him wed a female free from bodily defects, who has an 
agreeable name, the (graceful) gait of a hamsa i.e. swan (or of 
varana i.e. elephant), a moderate (quantity of) hair on the body 
and on the head, small teeth, and soft limbs (III—10). 

Upameya : stri, 

Upamana: (i) hamsa, 

(ii) varana, 

Sadhdrana Dharma: gamana, 

Upamdodcaka: iva ( lupta), 

Note: —-The Upama is $rautl Samasaga Vadilupta or 
Vacakalupta. It is Vadilupta because the Upamavacaka iva is 
not expressed owing to the formation of the compound hamsa- 
odranagdminim. 

The vdranagdminim part of the compound contains another 
Upama where the stri is compared to varana in point of gamana 
or gait. This makes the compound an instance of Malopama 
where a stri is compared with a hamsa and a varana in point of 
graceful gait. 

(226) ffag and sec No. 3 above. 

(227) ^foi^i.e. «rrct!i (and wr) III-10 

Upameya: stri, 

Upamana: varana. 
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Sadhdrana Dharina : gamana, 

Upamavacaka : iva ( lupta ), 

JVbte:—For the details of the Upama sec No. 225 above. 
(228) (and Jimmi**!) 11—157. 

Upameya : anadhiyana vipra, 

Upamdna: kaffhamaya hastin, 

Sadhdrana Dharma : rtama bibhrati, 

Upamavacaka : yatha, 

-Vafr For the details of the Upama see No. 167 above. 


OTHER ALANKAFAS 


(A) Alankdras based on Aupamya. 

(1) Atisayokli 

He who leaves his body {deha) (let it by necessity) as a 
vrkfa i.e. tree (that is tom from) the nadikula i.e. river-bank, or 
(freely) like a sakutii i.e. bird (that quits a vrksa i.e. tree) is freed 
from the dreadful ( krcchra ) grdha i.e. shark (VI—78). 

Upameya : samsdrakasta, Upamdna: graha, 

Note: —Here krcchra grdha stands for excessive troubles in 
the mundane existence or in this life i.e. in mrtyuloka i.e. samsdra¬ 
kasta. As there is niglrya adhyavasdna or swallowing of the 
Upameya namely samsarakasta by the Upamana grdha, this is an 
instance of the figure AlUayokti of the first kind which is defined by 
Mammata as follows:— 

’nigiryadhyacasanam tu prakrlasya parenayat ’. 

Also sec No. 57 in the Similes in Chapter 3. 

(2) Apahnuti 

Even an infant king must not be despised, (from an idea) 
that he is a (mere) mortal for he is a great devoid i.e. deity in 
human form ( nararupa ) (VII—8). 

Upameya: nara, Upamdna: devoid, 

Note: —Here the naralva of the bhumipa or the king is denied 
(nisiddha ) and the devatdtva is established (sthdpila ). Hence the 
figure is Apahnuti which is defined by Mammata as ‘prakrtam 
yannisiddhyanyat sthdpyate sa toapahnutih ’ 

(3) Dipakam 

(a) and vp? 

He who possesses faith, may receive Jubha i.e. pure vidyd 
i.e. learning even from an avara namely a man of a lower caste or 
class, the para i.e. highest Dharma i.e. law even from an antya 
namely the lowest and striratna i.e. an excellent woman even 
from a dujkula namely a base family (II—238). 

Upameya: iubhd vidyd and avara, 
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Upamanas: (i) para Dharma and anlya 
(ii) striralna and dufkula, 

Note :—This is an example of the figure Dipaka where two 
pairs of Upamanas are offered for a single pair of the Upamcya. 
Here one common property namely ddadita only once mentioned 
is connected with the prakrta (Upamcya) viz, iubhd vidya and 
avara and the aprakrtas (Upamanas) namely para Dharma and 
anlya as well as striralna and duskula. Hence this is Dlpakam of 
the first kind defined by Mammata as ‘sakrdvrltistu dharmasya 
prakrldprakrlatmanam'. 

(b) and frit 

Even from visa i.e. poison , amrta i.e. nectar can be taken 
even from a bala i.e. a child, subhasitam i.e. good advice, even from 
an amitra i.e. an enemy, (a lesson in sadvrtta i.e. good conduct and 
even from amedhya i.e. an impure substance, kdheana i.e. gold i.e. 
gold (may be accepted) (II—239). 

Upameya: sadvrtta and amitra, 

Upamdnas: (i) amrta and visa, 

(ii) subhasita and bala, 

(iii) kdheana and amedhya, 

Note :—This verse occurs in the chapter dealing with the 
duties of a celibate student. Hence sadvrtta that can be taken 
even from an amitra appears to be prakrta i.e. the Upameya. It 
is connected with three pairs of aprakrtas i.e. the Upamanas 
namely amrta and visa, subhasita and bala as well as 
kdheana and amedhya. The common property is grahyalva 
expressed only once with the grahyam. Hence here also the 
figure is Dipaka. 

(c) and see No. (b) above. 

(d) and wtar 

Upameya: sadvrtta and amitra, 

Upamana: kdheana and amedhya, 

Note :—This is a Dipaka for the details of which sec No. 
(b) above. 

(e) and 

Upameya: subha vidya and avara , 

Upamana: striralna and dufkula, 
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Note :—This is also a Dipaka for the details of which 
see No. (a) above. 

(f) and see No. (a) above. 

(g) W, fto, ?ffa> and 

Striralndni i.e. excellent wives, vidya i.e. learning (the know¬ 
ledge of) the Dharma i.e. Law, teuton i.e. (rules of) purity, 
subhdsitam i.e. good advice and hlpdni i.e. various arts may be 
acquired from anybody (II—240). 

Upameya: vidya 

Upamanas : (i) Dharma , (ii) iilpa , (iii) sauca, (iv) subhdsitam 
and (v) slriratnani 

Note :—Here one common property namely sarvatah 
samddeydni is connected with the prakrta, the vidya (which is thus 
the Upameya) and the aprakrta things namely Dharma, iilpa, 
Sauca, subhdsitam and striralndni (which thus serve as Upamanas). 
Hence the figure in the verse is Dipaka where there is sabd vrtti 
of the dharma i.e. the common property between the prakrta and 

many aprakrta things. 

(h) *T5T and see No. (b) above 

(i) ftq and wre sec No. (b) above 

(j) and 

Upameya : sadvrtla and amitra 

Upamdna: subhdfita and bdla 

Note :—This is a Dipaka for the details of which see No. 
(b) above. 

(k) efaW and 5^3 see No. (a) above. 

(4) Drftdnta 

(a) of 4RPWOT and 

To whatever order (dsrama) he may be attached, let him, 
though blemished (disita) (by a want of the external marks), 
fulfil his duty (dharma), equal-minded towards all creatures; 
(for) the external mark of fife* (of the order) is not the cause of 
(the acqisition of) merit (dharma). Though the fruit of the 
kataka tree i.e. Katakaphala (the clearing-nut) makes water clear, 
yet the (latter) i.e. vdri does not become limpid in consequences 
of ndmagrahana i.e. mention of the (fruit's) name (VI-66-07). 

Upameya: linga and dharma 



SIMILES IN MANUSMRTI 


94 

Upamdna : ndmagrahana of Kalakaphala and vdri, 

Note: —The Upamcya-vakya is in verse 66 and the 
Upamana vakya in verse 67. The resemblance is as follows: 

Merc external mark ( linga) of a creed or a sect or an order 
does not lead to the generation of merit (dhartna) just as the mere 
mention i.e. ndmagrahana of a kalakaphala (clearing-nut) docs not 
purify water. Here the assumption of a lihga corresponds to the 
ndmagrahana and the performance of duties of the dkama etc. 
corresponds to the Kalakaphala. The figure is Dr$tanta 
which is defined by Mammata as ‘drsfantah punarelesdm sarvefdm 
pratibimbanam'. 

(b) 

. As trndgni i.e. fire of dry grass is (unable to consume the 
offerings and is quickly) extinguished; even so (is it with) an 
unlearned Brahmana; sacrificial food ( havya) must not be given 
to him, never is (it offered in ( bhasman ) i.e. ashes (III—168). 

Upameya: anadhiyana Brahmana, 

Upamdna'. bhasman , 

Note: —Here also we have Drstanta in cd, where the 
anadhiydna Brahmana is compared with bhasman and the gift of a 
havya to him is compared with havana in bhasma , which proves to 
be of no use to one who offers it. 

Also see No. 97 in the Similes in Chapter 3. 

(c) sfre and 

Food sacred to the manes (ikavya ) or to the gods {havya) 
must be given to a man distinguished by sacred knowledge 
(jrldnotkrfta); for hands i.e. hasta sneared ( digdha) with blood 
{asrk), cannot be cleansed with blood i.e. rudhira (11—132). 

Upameya: ajda vipra and ddtd, 

Upamdna: rudhira and asrkdigdha hasta, 

Note:— This is Vaidharmyena Drftdnta. Here ignorant 
vipra is compared with rudhira or blood and the data or offerer to 
asrkdigdha hasta or blood-stained hand. Both namely the data and 
asrkdigdha hasta are, by themselves, impure. For purifying them, 
Am-ya-offerings given to an ignorant Brahmin and rudhira can 
evidently be of an avail. Hence the conclusion in a-b that the 
kavya or havya ought to be given to a learned Brahmin alone. 
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(d) and 5rr«?siC«JI of see No. (a) above. 

(e) ^3 and see No. (c) above. 

(5) JVi darsand 

(a) (and 33 ) 

(If) he (i.e. the king) is ardent in wrath against criminals 
and endowed with brilliant evergy and destroys wicked vassals, 
then his vratam is said to be agneyam i.e. his character is said to 
resemble that of Fire (IX—310). 

Upameya: prdkaranika nrpa, 

Upamana: agni 

Note: —Here the king’s vratam is said to agneyam. As one 
cannot follow the vrata of another, we have to understand an 
Upamd here, where the king is compared to Agni and his vrata 
similar to that of Agni. Hence the figure is Pada-Nidar^ana. 
NidarSana is defined by Mammata as ‘abhavan vastusambandhah 
upamdparikalpakah\ 

NP- Also sec No. 2 in the Similes in Chapter 3. 

(b) ^ (and 33 ) 

As aditya or the Sun during eight months (imperceptibly) 
draws up the water i.e. toys with his rays even so let him gradually 
draw his taxes from his kingdom; for that is arkavratam namely the 
office in which he resembles the son or Arka (IX—305). 

Upameya: prdkaranika nrpa, 

Upamana: arka, 

Note :—Here the king or nrpa is advised to follow arkavrata. 
The connection between the two seems impossible as one cannot 
follow the vrata of another. In order to account for this we have 
to suppose arkavratam as arkavratasadrlam vratam. This leads to 
Upama. Hence the figure is NidarSana which is defined by 
Mammata as ‘ abhavan vastusambandhah upamaparikalpakah ’. 

Also see No. 28 in the Similes in Chapter 3. 

(c) (andira) 

As Indra sends copious rain during four months of the Rainy 
Season, even so let the king, taking upon himself the office of 
Indra i.e. indravrata, shower benefits on his kingdom (IX—304). 

Upameya : prdkaranika nrpa, 

Upamana: Indra 
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Note : Here also the king is said to accept the vrata of 
Indra. This is impossible. Hence we arc to understand an 
Upama where the king and his vrata is compared to Indra and his 
vrata. Hence the figure is NidarSani. 

Also sec No. 36 in the Similes in Chapter 3. 

(d) TO (and irt) 

He is a king taking upon himself the vrata i.e. office of 
Candra i.e. the Moon, whose (appearance) his subjects (greet with 
as great joy) as men feel on seeing the full moon (IX—309). 

Upameya: ntpa 

Upamana: candra 

Note:—A nrpa cannot be really edndravratika. His vrata 
can at best be similar to that of candra. Thus there is paryavasana 
in Upama of nrpa with candra. Hence the figure is again Nidar- 
Sana. 

Also see No. 83 in the Similes, in Chapter 3. 

(e) (and jrt) 

As dhard i.e. the earth supports all created beings equally, 
thus (a king) who supports all his subjects, (takes upon himself) 
the pSrthivam vratam i.e. the office of Prthvi i.e. the Earth 
(IX—311). 

Upameya: rdjan 

Upamana: prthvi. 

Note: Here also as the King is asked to observe the vrata 
of prthvi. As one cannot really hold the vrata of another, this leads 
to Upama and hence the figure is NidarSana where pdrlhivam 
vratam bibhrat is understood as prthvivratasya sadrsam vratam bibhrat. 

Also see No. 112-in the Similes in Chapter 3. 

(f) ^ (and) iiir 

One who after accepting money from the wicked offers it 
to the good, makes himself a plava i.e. boat and saves both i.e. 
the wicked and the good (XI—19). 

Upameya: atman , 

Upamdna: plava. 

Note: Here the person is said to convert himself into a 
plava i.e. boat i.e. the saviour namely the cause of santarana in case 
of the wicked person whose wealth or money he has taken and has 


J 


TRANSLATION AND NOTES 97 

offered it to the good. As it is not possible to actually convert 
oneself into a plava, the figure here is a Nidarsana ending in the 
comparison of atman with a plava. 

(g) (and afr) 

That Brahmana, who with downcast look, of a cruel disposi¬ 
tion is solely intent upon attaining his own ends, dishonest and 
falsely gentle, is a bakavratacara i.e. one who observes the vow of 
a baka i.e. heron. 

Those Vipras or Brahmanas who arc bakavratinafi i.e. who 
act like herons and those who display the characteristics of cats, 
fall in consequence of that wicked mode of acting into (the 
hell) called Andhatamisra (IV—196-197). 

Upameya : dvija or vipra, 

UpamSna : baka. 

Note: —Here the vipra or dvija is said to be a follower of the 
orata of baka. As one cannot really follow the vrata of another, there 
i sabhaoan (impossible) vastusambandha and hence this constitutes a 
Nidarsana, which ends in the comparison of Baka and the Vipra. 

Aslo sec Nos. 145 and 145 A in the Similes in Chapter 3. 

(h) qrw (and n?t) 

As the Maruta i.e. the Wind moves (everywhere) entering 
(in the shape of the vital air) all created beings, even so let him 
penetrate (everywhere) through his spies. That is mdrutam 
vratam i.e. the office in which he resembles the Maruta or the Wind 
(IX—306). 

Upameya : prdkaranika nrpa or rajan, 

Upamdna : maruta, 

Note: —Here also the vrata of the king is said to be maruta. 
As it can be at best marutasadria, the expression mdrutam vratam 
contains a Nidarsana which is upamaparikalpaka i.e. ending in the 
comparison of Maruta and the nrpa. 

N.P. Also see No. 185 in the Similes in Chapter 3. 

(0 *n(and ftff) 

Those Brahmanas or Vipras who observe the vow of a heron 
and those who are marjdralinginah. i.e. who disaplay characteri¬ 
stics of cats, fall in consequence of that wicked mode of acting into 
(the hell) called Andhatamisra (IV—197). 
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Upameya : vipra, 

Upamdna: mar jar a, 

tfote: —Here also vipras arc styled as displaying the charac¬ 
teristics of cats. This is not possible. Hence we have to understand 
a simile here and say that the characteristics displayed by the 
vipras are similar to those of the marjara. Hence this is a Nidar- 
$ana ending in the comparison of vipras with mdrjdras. 

N.P. Also see No. 148 in the Similes in chapter 3. 

(j) zm (and ?%) 

Let the prince or the king, therefore, like Yama not heading 
his own likings and dislikings adopt the behaviour of Yama 
i.e. ydmyd vrtti, suppressing his anger and controlling hirnsclf. 
(VIII— 173). 

Upameya : rdjan, 

Upamdna'. Yama, 

Note: —Here also the king is asked to assume ydmyd vrtti. 
As this not possible unless we understands^ vrtti zsyamasad r id 
vrtti , the figure here is NidarSana ending in the comparison of 
the king with Yama. 

Also see No. 172 in the Similes in Chapter 3. 

(k) (and *Tcr) 

As Yama at the appointed time subjects to his rule both 
namely the friends and foes ( priyadvefyau ), even so all subjec 
must be controlled by the king; that is (his) yamavrata i.e. office in 
which he resembles Yama (IX—307). 

Upameya : rdjan, 

Upamdna : Yama, 

Note: —Here the vrata of the king which cannot be identical 
with yamavrata, is said to be so. This can be intelligible only on 
understanding similarity in the two vratas and thus leading to the 
comparison of the rdjan and Yama. Hence the figure is NidarSana. 

Also see No. 173 in the Similes in Chapter 3. 

(l) **<5 (and srt) 

As (a sinner) is seen bound with ropes by Varuna, even so 
let him punish the wicked, that is (his) vdrunam vratam i.e. thp 
office in which he resembles Varuna (IX—308). 

Upameya : rdjan from verse 307, 
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Upamdna: Varuna 

Note :—Here also the arata of the king is said to be varuna . 
It can be varunavralasadrSa . Hence the expression vdrunam vratam 
ends in Upama of the king and Varuna. Evidently the figure is 
NidarSana. 

Also see No. 180 in the Similes in Chapter 3. 

(6) R up aka 

As a fire in one moment consumes with its bright lustre, 
the fuel that has been placed, on it, even so he who knows the 
Veda destroys all guilt by jddnagni i.e. the fire of knowledge 
(XI—246). 

Upameya: j itanam, 

Upamdna: agni 

Note :—Here the jdana or knowledge is identified with agni 
i.e. fire as it burns or totally destroys all sins. As the abheda bet¬ 
ween jiidna and agni is intended, the figure is Rupaka which is 
defined by Mammata as l tadrupakam abhedoya upamanopameyayoh '. 

N. P .—Also see No. 6 in the Similes in Chapter 3. 





B. Alahkdras Independent of Aupamya 


1. Kdvyalihga 

One should not sit in a lonely place with one’s mother, 
sister or daughter; the group of senses is powerful, and drag away 
i.c. master (even) a learned man (II—215). 

Note: —Here cd convey the balavattoa of the indriyas which is 
really the cause of the advice contained in ab namely a person 
should not sit with a mother etc., in a lonely place. The cause is 
not expressed with the help of the instrumental or ablative case 
as usual; but poetically making the whole sentence serve as a 
cause. Hence the figure is Kavyaliiiga of the vdkyaga variety. 
Kavyaliiiga (poetical cause) is defined by Mammata as 
‘kdvyalihgam helorvdkyapaddrthatd'. 


2. Sdra: 

Of created beings ( bhutdni) the most excellent are said to be 
those that are animated ( praninah ); of the animated, those which 
subsist by intelligence (buddhijivinah); of the intelligent, mankind 
or men ( narah ); and of men the Brahmanas; 

Of Brahmanas, those learned (i ndvdmsah) (in the Veda), of 
the learned, those who recognises (the necessity and the manner 
of performing the prescribed duties) ( krtabuddhayah ); of those 
who possess this knowledge, those who perform them (kartdrah); 
and of the performers, those who know the Brahman ( brahma - 
vedinah ) (1-96-97). 


Note :—Here the Alankara is Sara as there is uttarotlara- 
mutkarsah or the ascending scale of bhdtas, pranins, buddhijivins , 
brahmanas , vidodns , krtabuddhis , kartrs and brahmavedins ; subsequent 
being higher than the previous and ending in brahmavedins 
which is the highest limit ( para avadhih) in point, of excellence. 
Sara is defined by Mammata as ‘uttyrjitlaramutkarfab bhavetsarah 
paravadhih '. < 
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